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Colloquī is a Deacon’s Corner 

weekly journal. Its mission and 

purpose: to encourage serious 

discussion, to promote reasoned 

debate, and to provide serious 

content for those who hope to 

find their own pathway to God.  

Each week Colloquī will contain 

articles on theology, philoso-

phy, faith, religion, Catholicism, 

and much more.  

Be forewarned! Articles may 

and often will contain fuel for 

controversy, but always with 

the express intent to seek the 

Truth, the whole truth, and 

nothing but the truth, so help us 

God. 

Temporal Dynamics 
 Enjoying the ride 

T 
ime. There are those who 

claim with certain confidence 

that time is a steady beat, 

each tick the same as every 

tock; no difference between the first, the 

last, the next, or any other. How then to 

explain the acceleration, the contradic-

tion, and the relativity? 

The hands of time 

move a turtle’s pace 

when watched by 

youthful eyes toward 

their release, while old-

er eyes but blink in 

wonder at its accelerat-

ing meter. And thus we 

ponder the impondera-

ble contradiction: the 

variant pace of invariant time. And then 

the puzzlement which does most befud-

dle: where sense of time diverges in the 

minds of fellow travelers, yet never 

differs in the slightest when they meet at 

journey’s end. 

It amazes how, sans winged feet, 

time so soon takes flight with impatient 

speed toward tomorrow. Yesterday then 

arrived, but ancient history; now left be-

hind what was and what could have 

been.  

How swift the weeks have hastened 

hence when I first took to pen to birth 

this journal for restless minds. With this 

issue of Colloqui, fifty-two issues pub-

lished over the past fifty-two weeks have 

been laid to rest; I can only hope a few 

have found some small 

merit in what has been 

put to page. No one is 

perfect, we are, in all 

respects, sinners; broken 

in some fashion, shape 

or manner, beholden to 

our loving God, to 

whom we pray for mer-

cy and forgiveness. I 

must confess to a mis-

step or two or three or 

… well, let us simply say more than a 

few and leave it there.  

N 
eedless to say, I know this 

next year will come to a close 

ever faster than the last. Rest 

assured, I will endeavor to do my utmost 

to find the words to help light your own 

pathway, outside of time, unto our God.      
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To Love The Truth 
Better to look good than to be good 

F 
or as long as I can remem-

ber—a span of some sixty-

five years or more—books 

have been constant compan-

ions. What thoughts reside beneath the 

cover, what truths revealed, what tales 

be told, a book is a record 

grooved to last far longer than the 

heart, the soul, the mind of the 

one who penned the words now 

writ upon its pages.  

To be sure, there are books 

which matter little, their content 

of no consequence or substance, 

poorly written , without attention 

to the truth. These are “but a walk-

ing shadow, a poor player that struts 

and frets his hour upon the stage and 

then is heard no more … a tale told 

by an idiot, full of sound and fury, 

signifying nothing.”1  

There are books which of ne-

cessity and currency are destined 

to live but the briefest moment. Of 

timed importance, a passing fancy 

or obsolescence, like Nehru jackets or 

buggy whips.  

But then, there are books, magnifi-

cent, wondrous works which speak of 

timeless beauty and objective truth, of 

courage, goodness, and moral recti-

tude; of determination in the face of 

struggle, of strength and endurance in 

spite of pain, of triumph over evil, and 

of perseverance which overcomes 

doubt, weakness and tragic loss. 

Rare are the books that so pro-

foundly touch the soul, that would 

free the mind from the bonds of self-

circumscribed predilections. As rare as 

those you would call true and lasting 

friends.   

Recently, I came upon a book 

which quite happily I now call a 

friend. Its title holds much in common 

to an old friend from long ago—like 

Jon and John—but no more alike than 

fact to fiction.  

T 
he old friend, born from the 

mind of Robert Heinlein, I 

knew as “Stranger in a Strange 

Land”, a strange and controversial 

piece of science fiction from thirty 

years ago. My new friend, differs in 

title but by a single letter, “Strangers in 

a Strange Land” yet holds no other kin-

ship to its elder.  

Written by Charles J. Chaput, the 

Archbishop of Philadelphia, “Strangers 

in a Strange Land: Living the Catholic 

Faith in a Post-Christian World” is de-

scribed as “a fresh, urgent, and ultimate-

ly hopeful treatise on the state of Catholi-

cism and Christianity in the United 

States. America today is different in kind, 

not just in degree, from the past. And this 

new reality is unlikely to be reversed. The 

reasons include, but aren't limited to, eco-

nomic changes that widen the gulf between 

rich and poor; problems in the content and 

execution of the education system; the de-

cline of traditional religious belief among 

young people; the shift from organized 

religion among adults to unbelief or 

individualized spiritualities; changes 

in legal theory and erosion in respect 

for civil and natural law; significant 

demographic shifts; profound new 

patterns in sexual behavior and identi-

ty; the growth of federal power and its 

disregard for religious rights; the 

growing isolation and elitism of the 

leadership classes; and the decline of a 

sustaining sense of family and com-

munity.”  

Catholic World Report, in its re-

view wrote: "Strangers in a Strange 

Land is a thought-provoking depic-

tion of a complex contemporary 

scene. As he fills in his canvas, the 

author cites a wide variety of 

sources: magisterial documents 

and Church Fathers (especially Augus-

tine), historical figures, contemporary 

ethicists and social scientists, and even 

poets. Yet throughout the book Cha-

put is much more than a cultural com-

mentator; he is a pastor instructing 

souls. Although his message is chal-

lenging, the tone is always civil, con-

versational rather than controversial, 

and never preachy. In a non-academic 

way, with remarkable clarity and gen-

tle wit, the author offers remedial les-

sons in Catholic morality and social 

doctrine for generations." 

CONTINUED ON PAGE 3  
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CONTINUED FROM PAGE 2 

A 
s for myself, every page—

every page—was a jewel, a 

different facet, a fascinating 

and illuminating excursion through 

the cultural and societal landscapes of 

our country. Here I met a friend, will-

ing to challenge, daring to state the 

truth, enjoying conversation not con-

frontation, offering facts not opinion, 

making suggestions not demands.   

It will, no matter which arc of the 

pendulum you prefer, illuminate and 

educate. It is not so erudite as to be 

incomprehensible nor is it a dry, bar-

ren wasteland filled with sand and 

little else. There is truly “meat on them 

bones,” more than enough to chew on 

for a very long time. I know I will be 

enjoying leftovers for a long, long 

time. 

There is a directness and a clarity 

to what Archbishop writes. In speak-

ing of objective reality and truth he 

says: 

“We live in a culture eager to make 

truth a boutique experience as malleable as 

our personal tastes require. As the moral 

philosopher Harry Frankfurt writes, a vast 

and congenial river of baloney, humbug, 

and mumbo-jumbo flows through Ameri-

can culture that has its source in ‘various 

forms of skepticism which deny that we 

can have any reliable access to an objective 

reality, and which therefore reject the pos-

sibility of knowing how things truly are.’ 

But we need to remember what—or rather 

who—comprises the culture. Things we 

can’t control do often impact our personal 

decisions. But the fact remains that ‘the 

culture’ is little more than the sum of the 

choices, habits, and dispositions of the peo-

ple who live in a particular place at a par-

ticular time. We can’t simply blame ‘the 

culture.’ We are the culture. Failing to 

cultivate a taste for truth, then, is an abdi-

cation of our duties not just to God, but 

also to one another. By contributing to a 

culture that seeks to invent its own truth, 

we make it harder for others to find the real 

thing. The results are deeply damaging. 

Subcultures of deceit emerge in places 

within our society where honesty is most 

important.”2 

A culture of deception and dishon-

esty has infiltrated even the most trust-

ed institutions, including the Church. 

One report, which focused on the mili-

tary, illustrates the way a culture of 

deception metastasizes from individu-

al compromises with the truth to infect 

an entire institution—any institution, 

even one explicitly built on honor. As 

Archbishop Chaput writes: 

“A similar issue occurs in education, 

where a parade of cheating and grade-

boosting scandals in recent years has 

shown that, for many students and even 

their teachers, the truth is important only 

if it serves the goal of advancement. Stu-

dents have cheated for millennia. There’s 

nothing new about it. But these days in 

America, 75 percent of high school stu-

dents admit to cheating on their academic 

work. And the problem goes well beyond 

high school.  

T 
he curious thing about today’s 

academic cheating is the shift 

from cheating out of desperation 

to cheating to stay on top. The archetypical 

school-age cheater is thought to be a strug-

gling student who peeks at the smart kid’s 

test answers. But with the proliferation of 

cheating and the rising stakes of academic 

performance, the new “typical” cheater is a 

successful student anxious to remain at 

the head of the class for college or profes-

sional placement.  

A 
 California high school student 

captures not just the cheating 

mentality, but a core fact of 

current American life: ‘There’s so much 

pressure to get a good job, and to get a 

good job you have to get into a good school, 

and to get into a good school you have to 

get good grades, and to get good grades 

you have to cheat.” Note the words “have 

to.’ The student ignores her own agency 

and blames a culture that requires her to 

cheat. It’s a plausible kind of lie, pitched 

both to the interviewer and to herself. But 

it’s still a lie. The culture of deception is, 

in part, the free choice of students who 

decided to cheat.  

It would be foolish, though, to blame 

academic cheating mainly on young peo-

ple. Fierce academic competition—or at 

least the competition to get into the 

“right” schools—places huge pressure on 

persons just emerging from childhood. The 

combination of high stakes and the implicit 

message that honesty can be set aside for a 

while to serve a sufficiently vital goal like 

long-term financial success almost guaran-

tees a culture of lying. 

The pressure often starts within the 

family. Evidence suggests that a great deal 

of cheating is done to please parents. In 

many U.S. households the family cul-

ture—not the big, bad, soulless society 

“out there,” but the values passed down 

from parents to their children—places 

achievement above honesty. And when 

parents are, for example, ‘diagnosis shop-

ping to get a doctor to say [their children] 

have [attention deficit disorder] so they can 

have extra time to complete their SAT test, 

it’s not hard to see how that message is  

CONTINUED ON PAGE 6 
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I Send You Out 
On a mission of love  

F 
or we the living this uni-

verse, this world, this place 

we call home is our inher-

itance. As long as we may 

live we are thus in the world and it is 

up to us to deal with it as it is now, to 

leave it a better place for those who are 

yet to come.   

There is a proverb which 

speaks of the timelessness of 

truth. “Time is the unfolding of 

truth that already is.” Truth, any 

and all truth, must by its na-

ture always and everywhere 

be true; truth can never bear 

false witness, truth can never 

lie.   

Here, in this place and at this mo-

ment, recognizing what has come be-

fore and acknowledging all who have 

preceded us, this is where we encoun-

ter God, the source and being of all 

truth. In Jesus—the transcendent God 

who became man—we encounter “the 

way, the truth, and the life” and are sent 

into the world to bring the “Good 

News” to all nations and to all peoples.   

We are surrounded by mystery. 

Life itself is a mystery for which we 

will never fully understand. The As-

cension is a mystery beyond simple 

human understanding and yet we are 

wont to try.  

Classic images depict Jesus rising 

and floating above his disciples, as-

cending toward the heavens. Mark 

wrote, “So then the Lord Jesus, after he 

had spoken to them, was taken up into 

heaven, and sat down at the right hand of 

God.”1 Luke wrote that “While he 

blessed them, he parted from them and was 

carried up into heaven.”2 John’s Gospel 

makes no mention of the Ascension 

although John wrote in Acts that 

“when he had said this, as they were look-

ing on, he was lifted up, and a cloud took 

him out of their sight.”3 In Matthew 

alone there is no mention of the Ascen-

sion. This is significant both in its ab-

sence and implication. 

T 
he Ascension should not be 

thought of as necessarily a 

distinct historical event. Early 

Easter narratives tend to depict the 

appearances of Jesus as manifestations 

of the already risen and ascended 

Christ, such as Paul’s Damascus expe-

rience in 1 Corinthians 15. Later ap-

pearance narratives, including those 

found in Luke and the Acts of the 

Apostles tend to separate the Resurrec-

tion and the Ascension, not as two dis-

tinct and successive events, but rather 

in order to reflect upon the meaning of 

two aspects of a single, indivisible 

event. For several centuries the church 

did not, either in its writings or in the 

liturgy, treat the Ascension as a unique 

event that actually “occurred’ on the 

fortieth day after the Resurrection.  

Today, the church calendar contin-

ues the tradition of observing the As-

cension on the fortieth day as a matter 

of convenience, although many places 

transfer the observance to the follow-

ing Sunday. This is in keeping with the 

thought of providing the opportunity 

to contemplate and reflect upon this 

singular aspect of the Easter event.  

M 
atthew closes his Gospel 

not with the Ascension of 

the Lord but with the 

Commissioning of the Disciples. This, 

at first blush, may feel incomplete, as if 

the writer was interrupted 

and left it without a proper 

ending, without a “goodbye.” 

And yet, there is perhaps an-

other way of looking at 

Matthew’s closing, one that 

helps us to see the commis-

sioning as the final act in the 

Easter narrative rather than an 

unfinished and dissatisfying 

ending.   

If we are to consider the Resurrec-

tion and Ascension as two aspects of a 

single event and all subsequent ap-

pearances of Jesus to be manifestations 

of the already risen and ascended 

Lord, then we can begin to see things 

in a new light. Christ’s Resurrection 

and Ascension no longer signify an 

ending but a new beginning. His Res-

urrection and Ascension no longer 

appear to be a departure but a new 

coming of his Spirit, the Holy Spirit. 

And thus we may better understand 

what he is telling us when he says, 

“behold, I am with you always, until the 

end of the age.” 

God came to us through Christ; 

God gave Himself to us in Christ; God 

is with us by the Holy Spirit. Through 

Him, with Him, in Him we share in his 

CONTINUED ON PAGE 5  
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CONTINUED FROM PAGE 4 

ascended humanity and in his eternal 

divinity. Clearly, this is a mystery be-

yond our comprehension or under-

standing. It is a mystery so profound, a 

reality far beyond our poor ability to 

depict or put into words. 

W 
e live in a time of severe 

crisis. Suffering, persecu-

tion, torture, pain, sor-

row, hatred, terror, anger, fear; these 

are real and tragically ever-present in 

our lives. The pages of our magazines 

and newspapers and the shrill voices 

shrieking over the radio and television 

give awareness of the evils that sur-

round and threaten to overwhelm us.  

Christianity is on the defensive. 

We are in the midst of a religious cri-

sis, fueled by the coverage of that self-

same media which not only refuses to 

admit to the truth of the crucifixion, 

death, and Resurrection of Jesus 

Christ, but at its core resists and denies 

the very existence of the transcendent 

God whom Jesus revealed to the 

world; the world in which we now 

live.      

Contemporary accounts of Jesus, 

as commonly taught at such academic 

shrines as Texas, Harvard, and Emory 

Universities seek to “set Jesus free” 

from scripture and creed. Which 

leaves us to ask, “then what is Jesus 

without scripture or creed?” To which 

we are assured he is like a “Jewish Soc-

rates or Lenny Bruce. Jesus was perhaps 

the first stand-up comic—not political, not 

programmatic, offering no program for the 

world. It turns out that the most reliable 

description of Jesus is that he is ’an ironic 

secular sage.”  

How strange? To think, for over 

two millennia the world thought Jesus 

was God, and now, thanks to contem-

porary academic studies, authored by 

esteemed and learned speculative the-

oreticians, we are now to believe that 

Jesus was just like all those professors, 

an “ironic secular sage.” Although one 

can only wonder how Jesus could be 

considered a contemporary of such 

august minds given he held no aca-

demic credentials, lacked tenure and 

never had so much as a single word 

published in a peer-reviewed journal.  

“The contemporary ’secular sage’ in-

sists that it is all so ordinary, this faith, 

this story, this gospel, this Jesus. Yet it is 

precisely the extraordinary, the supernatu-

ral, that makes him what he is—not only 

his moral teachings (which some great sage 

might dream up), but also his resurrected 

body (which no other religion has come up 

with), and the seeming disgrace of his 

cross. 

It is not new, this struggle of faith in 

Jesus Christ. Since the beginning it was 

known that if we banish Christ’s divinity, 

he and all of us are utterly alone. He was 

just another heap of chemicals who died. It 

is humanity alone on that cross. And it is 

a stranded humanity that is left with post-

Resurrection delusions.”4   

D 
espite the crises we now 

face, it is into this world 

that God sent his only Son, 

not to condemn but to redeem and 

save us, to save us all. In all the ap-

pearances of the risen and ascended 

Christ, his message was always, “Do 

not be afraid for I am with you always, 

until the end of the age.” It is the ascend-

ed Christ who says, “All power in heav-

en and on earth has been given to me.”  

T 
he final appearance of Jesus 

takes place on a mountain. 

Mountains were often the lo-

cation of very significant events be-

tween God and his creation and thus 

has great theological significance. Bib-

lical scholars locate the Garden of 

Eden on a mountain. Abraham took 

his only son Isaac to a mountain to be 

sacrificed. Moses received the Ten 

Commandments and spoke with God 

on the mountain at Sinai. Jesus gave us 

the Beatitudes, the great sermon on a 

mountain. The transfiguration took 

place on a mountain.  

So it is fitting and proper that his 

final appearance should be on a moun-

tain. His disciples would be attuned to 

the significance of the place but doubt-

ful of his final message to “Go, there-

fore, and make disciples of all nations, bap-

tizing them in the name of the Father, and 

of the Son, and of the Holy Spirit, teaching 

them to observe all that I have commanded 

you.” After all, they were doing all that 

they could to stay out of sight for fear 

of the Jews.  

But after Pentecost, after receiving 

his spirit, they no longer doubted, they 

no longer were afraid, they did as Je-

sus asked when he said: “I send you out 

on a mission of love. Go and spread the 

Good News.” His mission still exists 

today. He is still sending us out. So, go 

and spread the Good News. Amen. 

Homily  for the 
The Ascension of the Lord (A) 

Acts 1:1-11 
Ephesians 1:17-23  
Matthew 28:16-20 

    

1. Mark 16:19. 
2. Luke 24:51. 
3. Acts 1:9. 
4. John Kavanaugh, SJ, The Beyond, The Sunday Web-

site of St. Louis University. 
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CONTINUED FROM PAGE 3 

being sent. 

The banking industry, corporate life, 

the mass media, religious ministries, ath-

letics, law schools: Each has its scandals. 

In nearly every case the pattern is similar: 

Truth is adjusted or ‘interpreted,’ ignored 

or justified away, to get seemingly urgent 

results. And deceit then spreads and takes 

root like a weed.”3 

A 
s a logophile, that is, a lover 

of words, I believe as Mari-

lyn Chandler McEntyre, that 

caring for language is a moral issue. 

“Caring for one another is not entirely 

separable from caring for words. Words 

are entrusted to us as equipment for our 

life together, to help us survive, guide and 

nourish one another.”4 For her—and I 

share her sentiments—, language is a 

life-sustaining resource which like any 

resource, “can be depleted, polluted, con-

taminated, eroded and filled with artificial 

stimulants. Like any other resource, it 

needs the protection of those who recognize 

its value and commit themselves to good 

stewardship.” 

The word truth (veritas in Latin) 

comes from the Old English triewth or 

treowth, meaning faithfulness, constan-

cy, trustworthiness. The notion that 

truth means “consistent with fact” goes 

back a very long way. Over many cen-

turies it has taken on addition mean-

ings of real, genuine, accurate, and 

correct. Of course, for Christians, truth 

is not just a word but a person, Jesus 

Christ, who said, “I am the way, and the 

truth and the life” (Jn 14:6), the incar-

nate Word of God. And God, who is 

the creator of all that is real and true, 

cannot lie, for he is the source of all 

truth; he is truth.  

“But in an everyday sense, ‘truth’ 

means the conformity of what we say and 

hear with things that are real—“real” be-

ing more than just material, measurable 

data but never excluding them. When we 

tell the truth, we’re faithful to the facts as 

we know them, whether we like them or 

not. We can never escape our point of 

view, but we’re truthful when we make an 

honest effort to present the facts fairly and 

accurately, respecting the rights of the 

people who will hear them—whether we 

like them or not. That’s telling the truth. 

Therefore words are precious because they 

can serve or subvert this important task.”5 

Language has been abused and 

misused over the past century, so 

much so that it has become nearly in-

comprehensible. Laundered words 

and empty slogans, as George Orwell 

suggested, are the political obscenities 

of the age. Evasion, understatement, 

obfuscation, and outright prevarica-

tion mislead the hearer and corrupt 

the speaker. Dishonest language feeds 

upon itself, adding fuel to the fire. It 

leads to more mendacious thought, 

more lies, and more corruption.  

As Orwell famously said, “Political 

speech and writing are largely the defense 

of the indefensible … When there is a gap 

between one’s real and one’s declared aims, 

one turns to long words and exhausted 

idioms, like a cuttlefish squiring out ink.” 

Or Catholic philosopher Josef Pie-

per who wrote that “the abuse of politi-

cal power is fundamentally connected with 

the sophistic abuse of the word.” And the 

degradation of man by man, and the sys-

tematic physical violence against human 

beings, have their beginnings “when the 

word loses its dignity” because “through 

the word is accomplished what no other 

means can accomplish, namely, communi-

cation based on reality.”6 

A 
rchbishop Chaput taps into 

this “communication based on 

reality” in observing the less 

than sterling record of the news indus-

try.  

“Overt lying certainly can and does 

happen in America’s news industry. Jay-

son Blair at the New York Times, Stephen 

Glass at the New Republic, and Janet 

Cooke at the Washington Post are merely 

the most high-profile cases in recent 

memory—along with NBC’s former news 

anchor Brian Williams and his factual 

“mistakes.”  

But much more common is a chronic 

newsroom prejudice in the shaping of cer-

tain kinds of news. Planned Parenthood is 

assumed good, while critics who secretly 

film its cynicism, profiteering, and barba-

rism are assumed bad, to cite only one of 

many examples. And the language of 

“abortion rights,” common in most news-

rooms, has the familiar Orwellian ring of 

avoiding an unpleasant reality (killing a 

child in utero) by calling it something else. 

Thus does the magic of words rework 

the sinews of the universe.  

And as in the news media, so, too, in 

politics. The White House elected to power 

in November 2008 campaigned on compel-

ling promises of hope, change, and bring-

ing the nation together. The reality it de-

livered for eight years was rather different: 

a brand of leadership that was narcissistic, 

aggressively secular, ideologically divisive, 

resistant to compromise, unwilling to ac-

cept responsibility for its failures, and gen-

erous in spreading blame.“7 

CONTINUED ON PAGE 7 
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Deacon’s Diner 
Food for a restless mind 

F 
or those restless minds 

that hunger and thirst for 

more. Each week  this 

space will offer a menu of 

interesting and provocative titles, 

written by Catholic authors, in 

addition to those referenced in the 

articles, for you to feed your restless 

mind.  

BOOKS 

On Conscience 

Joseph Cardinal Ratzinger 

Ignatius Press 

2007, 82 pages. 

Called To Communion 

Joseph Cardinal Ratzinger 

Ignatius Press 

1996, 165 pages. 

Strangers in a Strange Land 

Charles J. Chaput 

Henry Holt and Co.  

February 21, 2017, 288 pages. 

  

PERIODICALS 

First Things  
Institute on Religion and Public Life 

Editor: R. R. Reno 

Ten Issues per year. 

www.firstthings.com 

Touchstone  
A Journal of Mere Christianity 

Editor: James M. Kushiner 

Bi-Monthly. 

www.touchstonemag.com 

Catholic Answers Magazine 

Share the Faith, Defend the Faith 

Editor: Tim Ryland 

Bi-Monthly. 

www.catholic.com 

CONTINUED FROM PAGE 6 

A 
s McIntyre observes, quot-

ing Pascal, “We ‘hate the 

truth, and people hide it from 

us; we want to be flattered, and people 

flatter us; we like being deceived, and we 

are deceived.’ The deceptions we particu-

larly seem to want are those that comfort, 

insulate, legitimate and provide ready ex-

cuses for inaction.”8 

Or as Chaput so rightly concludes, 

“Every deceit is a trip to unreality, and 

unreality can be a pleasant place to visit. 

But it’s a narcotic that always wears off 

with an ugly hangover. For an individual, 

a taste for it is tragic. For a people, it’s 

lethal.  

You will know the truth, and the 

truth will make you free. So says the Gos-

pel of John (8:32). There is no justice, no 

beauty, no goodness, without truth, be-

cause truth is the voice of God’s authentic 

reality. Truth is the measure of reality 

itself; and without it, “justice” is a human 

equation based on power and arbitrary 

will. We were meant for something higher. 

We were made to be the kind of creatures 

who share in the glory of God himself. 

Freedom is the self-mastery to know and to 

do what’s right, and thus to have the ca-

pacity to stand upright in the presence of 

God’s judgment and love.  

And this is why the great American 

Catholic writer Flannery O’Connor said 

that the truth will not only make you free, 

it will also make you odd. In a world of 

hyperbole, duplicity, factual disfigurement, 

and spin, speaking plainly and living hon-

estly in obedience to Jesus Christ is an 

abnormal behavior. And the cost of that 

discipleship (but also its rewards) can be 

high.”9 

No doubt there will be those who 

are offended in some way by Arch-

bishop Chaput’s observations. No 

doubt, and yet, his sharp wit and intel-

lect do him great service and this book 

is truly an inspiring read.  

Archbishop Charles J. Chaput, 

OFM Cap., was named archbishop of 

Philadelphia in 2011 by Pope Benedict 

XVI. As a member of the Prairie Band 

Potawatomi Nation, he was the second 

Native American to be ordained a 

bishop in the United States and is the 

first Native American archbishop.  

He is the author of Living the Cath-

olic Faith: Rediscovering the Basics and 

Render unto Caesar: Serving the Nation 

by Living Our Catholic Beliefs in Political 

Life―as well as numerous articles and 

public talks..  

I 
 firmly believe this book ought to 

be carefully and seriously read by 

every Catholic. It is well-written, 

a compelling and thought-provoking 

book which everyone will and can ap-

preciate.  
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