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Common Nonsense 
Chewing on swainsonine  

A 
rriving on the American 

shores in November of 

1774, Thomas Paine found 

the colonies in rebellion 

against the tyranny of the British crown. 

In recalling his early colonial experienc-

es, Paine four years later would relate 

how he 

found the disposition 

of the people such, 

that they might have 

been led by a thread 

and governed by a 

reed. Their attach-

ment to Britain was 

obstinate, and it was, 

at that time, a kind of 

treason to speak 

against it. Their ideas 

of grievance operated 

without resentment, and their single 

object was reconciliation.  

A journalist and writer by trade, 

Paine quickly engrained himself into the 

Philadelphia newspaper business and 

began writing Common Sense in late 1775 

under the working title Plain Truth.  In 

its introduction Paine prefaced his tract 

with clear, unambiguous common sense: 

Perhaps the sentiments contained in 

the following pages, are not yet suffi-

ciently fashionable to procure them 

general favor; a long habit of not 

thinking a thing wrong, gives it a su-

perficial appearance of being right, 

and raises at first a formidable outcry 

in defense of custom. But the tumult 

soon subsides. Time 

makes more converts 

than reason. 

What Paine reasoned 

and intended the title 

to express will assur-

edly fail to fire modern 

mental synapses seri-

ously damaged due to 

perennial disuse and 

long-standing neglect.  

D 
espite what the raw data 

might otherwise suggest—

secondary and higher educa-

tion were limited in colonial times, espe-

cially among women and minorities,   
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generally limited to the wealthy male 

members of the social elite—the argua-

bly highly-educated population of the 

past half-century is pathetically igno-

rant when it comes to common sense.  

Colonial citizenry, so crudely educat-

ed according to modern academic 

“standards,” nevertheless established 

an enduring union dedicated to the 

inalienable right to life, liberty and the 

pursuit of happiness granted to all by 

Almighty God.  

T 
he problem therefore is not to 

be placed at the feet of the 

uneducated masses who, but 

for accident or happenstance, are in-

culpably ignorant. No, the problem 

rests with those who are educated 

enough to believe, without suspense, 

what they have been taught though 

not enough to question the truth of it.  

These then have in turn become 

members of an over-indulged claque, 

either uninterested in or incapable of 

deeper independent inquiry. Without 

question there can be no answer; with-

out thought there can be no under-

standing; civil and reasoned discourse 

thus crucified by the unthinking irra-

tional mob.   

Like circumscribed drones, they 

drink the sycophantic Kool-Aid, mind-

lessly repeating whatever meaningless 

mantric nonsense they are told to re-

gurgitate without admitting the neces-

sity to conjugate and parse.  

Tragically, they have but the most 

uncommon of senses, the unhappy pen-

alty for whiling away their youth in 

superficial pursuit of a degree in com-

mon nonsense.  

This then is the unhappy purpose 

for which they have been so dreadful-

ly taught: freedom of speech gives 

common nonsense center stage, plain 

truth hath no part in the play. Should 

the meekest murmur of dissent dare 

offend, compulsion condemns such 

rude remarks as coming from an intol-

erant bigot spewing hate speech.  

Truth has become the new hate 

speech. As George Orwell wrote in his 

dystopian novel Nineteen Eighty-Four, 

“During times of universal deceit, tell-

ing the truth becomes a revolutionary 

act.” Speaking truth now offends ten-

der sensibilities and that cannot, must 

not be permitted. On campuses, stu-

dents have been indoctrinated rather 

than taught to think for themselves, 

they know enough to criticize but have 

no disposition for critique, they are 

quick to scream and spew invective 

upon speakers or professors who pur-

portedly hold views which they find 

offensive but when asked cannot recall 

even abstractly what so offends. 

H 
ere then is an inconvenient 

truth: to be offended by 

what someone else says is 

a choice, for what others think levies 

you no burden. If the wind ripples still 

waters, is the water harmed in the rip-

pling? When clouds mock the sun-

light, does the sun refuse to shine for 

the offense? To claim offense for dis-

paraging words spoken about you is 

to lay claim to an unjustified right: the 

right to silence the thoughts and 

speech of another. That is to say, disa-

busing another’s right to speak what is 

on their mind is subject to your imag-

ined right to dictate not only what oth-

ers can and cannot speak, but what 

they can and cannot think.  

T 
o be offended is thus the first 

step toward becoming a totali-

tarian megalomaniac. The 

reason speech must always remain 

unfettered, free of restraint, can best be 

understood by observing its suppres-

sion. The German pastor, theologian 

and staunch, outspoken critic and dis-

sident to Nazi dictatorship, Dietrich 

Bonhoeffer, wrote:   

Silence in the face of evil is itself 

evil; God will not hold us guiltless. 

Not to speak is to speak. Not to act 

is to act. 

Bonhoeffer refused to remain si-

lent and ultimately his words and ac-

tions cost him his life. This may, to 

those of a more timid mien and cau-

tious temper, demand too steep a 

price. To such temperament I would 

advance these eloquent words:  

Is life so dear, or peace so sweet, as 

to be purchased at the price of 

chains and slavery? Forbid it, Al-

mighty God! I know not what 

course others may take; but as for 

me, give me liberty, or give me 

death!1  

Alas, yesterday is passé, of ill re-

pute for those who live but for the mo-

ment, convinced the future will always 

be a just improvement for what is 

deemed lacking of the present. The 

past is history and of small concern, 

except perhaps to those belonging to a 

certain age and of a mind that yester-

day was a better epoch in which to live 

than today or tomorrow.   

Machiavelli—that wicked fifteenth 

century counselor to princes—

explained why people in general sub-

scribe to the notion that times were 

always better in the past:      

CONTINUED ON PAGE 3  
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History is written for the victors, 

and writers who seek reward will 

celebrate the winners’ deeds and 

conceal their infamy. Our passions 

are involved when we observe the 

actions of our contemporaries be-

cause they affect us; not so with 

actions in the past. The news makes 

us angry and fearful by turns, while 

we view the past through a golden 

mist of memory. The great men of 

the past are safely dead and do not 

threaten us. In fact, says Machiavel-

li, human behavior is a constant, 

and there has always been about 

the same amount of goodness and 

wickedness in the world. It may 

well be that things are better now 

than in the past, but we can’t tell 

that. In retrospect we can see that 

first the Assyrians had virtù, then 

the Medes, then the Persians, then 

Rome. If we lived in one of those 

empires on the rise and believed 

the past was better, we would be 

wrong; if we lived in a time of de-

cline and held the same opinion, we 

would be right. But in the present, 

we can’t tell where we are in the 

cycle.2  

T 
hose who are faced with the 

unenviable project of accurate 

historical accounting will no 

doubt acknowledge the ever-present 

pressure to alter fact to fit the narra-

tive, fictionalizing the past to soothe 

delicate stomachs too easily upset 

when their Frappuccino is absolutely 

ruined without whipped cream.  

This became evident while visiting 

Russia. Our tour guide, a 42-year old 

woman explained Russian history 

through the eyes of her family. Her 

father, a university professor of mathe-

matics and his wife were of the gener-

ation which grew up under the bloom 

of communism and the Soviet Union. 

They could recall traveling by train 

four hours to then stand in line for as 

many hours desperately hoping, but 

most often disappointed, to purchase a 

loaf of bread yet the history they were 

taught was of the glorious revolution 

and the workers’ paradise achieved 

under communism. Her sister, six 

years her senior, experienced the 

growing domestic dissidence of the 

1970s. Her teenage years were during 

the escalating economic collapse of the 

soviet union and the continuing ten-

sions of the cold war. Russian history 

was painted with a brittle grey brush. 

Our guide grew up experiencing the 

collapse of the Soviet Union and com-

munism under Mikhail Gorbachev. 

Russian history dialed the clock back 

before the revolution, communism lost 

all credibility with her generation, and 

the West was reopened to her. She 

spent some time in the U.S. studying 

linguistics and discovering what had 

been heretofore forbidden to the Rus-

sian people: freedom. Her fourteen-

year old daughter has been taught his-

tory filtered through yet an entirely 

different lens, taught that communism 

and the soviet revolution were fail-

ures, that dictatorships and tyranny 

ruled Russia as far back as the Tsars.      

W 
hile perhaps best remem-

bered for observing that 

“those who do not re-

member the past are condemned to 

repeat it,” George Santayana is also 

remembered for having said “We 

must welcome the future, remember-

ing that soon it will be the past; and 

we must respect the past, remember-

ing that it was once all that was hu-

manly possible.” On happiness, he 

believed that, “a string of excited, fugi-

tive, miscellaneous pleasures is not 

happiness; happiness resides in imagi-

native reflection and judgment, when 

the picture of one’s life, or of human 

life, as it truly has been or is, satisfies 

the will, and is gladly accepted.”  

M 
ost assuredly, Santayana’s 

philosophical musings 

would find scant appreci-

ation among today’s intellectual elite 

for as Hankins continues with his 

thoughts on Machiavelli: 

Of course, in Machiavelli’s day, the 

default setting was to believe the 

ancients were better. That was what 

the Renaissance was all about, after 

all. Nowadays, however, as Rémi 

Brague [a French historian of phi-

losophy] has put it, the dominant 

cult of modernism has taught most 

intellectuals to be Marcionists.3 

They don’t believe there is anything 

to learn from the Old Testament; 

our ancestors before the Enlighten-

ment were deluded servants of an 

evil demiurge. Modern intellectuals 

are supercessionists; they believe, 

in defiance of all historical experi-

ence, that the future must always 

be better than the past, which can 

be safely discarded. Intellectuals 

are needed, they think, to stamp 

out the evils of the past, ban or 

burn books as necessary, and erect 

Great Firewalls to keep out unsci-

entific beliefs, so that we may all be 

piloted safely into Utopia. They 

want to sail toward the Right Side 

of History, which nevertheless 

seems always to lie somewhere to 

port [left]. But one of the sad draw-

backs of being a utopian is that the 

future has no moral standards and 

can offer us no moral models. It has 

prophets but no philosophers. For 

those we must go to the past. 

Unadulterated history is replete 

with the complete and utter failure of 

every flight piloted into Utopia, yet 

the “intelligentsia” continue to deny           

CONTINUED ON PAGE 4  
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empirical evidence that would leave 

their utopian visions forfeit. As Ameri-

can economist and social theorist, 

Thomas Sowell recently wrote:  

Examining hard evidence would 

mean gambling a whole vision of 

the world—and of their own role in 

that world—on a single throw of 

the dice, which is what looking at 

hard evidence amounts to. The path 

of least resistance is to continue 

going through life feeling good 

about themselves, while leaving 

havoc in their wake.4  

S 
owell, a reasoned conservative 

voice of African-American her-

itage, is currently Senior Fellow 

at the Hoover Institution, Stanford 

University. He was born in North Car-

olina, but grew up in Harlem, New 

York. He dropped out of high school 

and served in the United States Marine 

Corps during the Korean War. He re-

ceived a bachelor’s degree, graduating 

magna cum laude from Harvard Uni-

versity in 1958 and a master’s degree 

from Columbia University in 1959. In 

1968, he earned his doctorate in eco-

nomics from the University of Chica-

go. In his three part essay, The Left and 

the Masses, Sowell writes 

Claiming the role of champions of 

the masses is something the politi-

cal left has been doing ever since 

there was a political left—which is 

to say, ever since the late 18th cen-

tury, when people with such views 

sat on the left side of the French 

National Assembly. 

Like so much that is claimed by the 

left, their compassion for the mass-

es has seldom been subjected to any 

factual test. Both their words and 

their deeds reveal their low opinion 

of the people they claim to be 

championing. 

When Barack Obama referred to 

ordinary working people as people 

who are “bitter,” and who “cling to 

guns or religion,” that was not just 

a peculiarity of Obama. He was 

part of a centuries-long tradition on 

the left. 

No one so epitomized the 18th cen-

tury left as Jean Jacques Rousseau, 

who likened the masses to “a stu-

pid, pusillanimous invalid.” In the 

19th century, Karl Marx said, “The 

working class is revolutionary or it 

is nothing” —in other words, mil-

lions of human beings mattered 

only if they carried out his vision. 

Fabian socialist George Bernard 

Shaw included the working class 

among the “detestable” people who 

“have no right to live.” He added: 

“I should despair if I did not know 

that they will all die presently, and 

that there is no need on earth why 

they should be replaced by people 

like themselves.” 

During the last presidential cam-

paign, Bernie Sanders won unabashed 

adulation and support largely from 

young college-age adults for his prom-

ises of “free stuff”: free college, free 

healthcare, free housing, free, free, 

free, everything and all things, free.  

T 
he recent mid-term elections 

saw self-styled Democratic-

Socialist Alexandria Ocasio-

Cortez become the youngest woman 

ever elected to Congress. According to 

her campaign bio she received a bach-

elor’s degree cum laude in economics 

and international relations from Bos-

ton University; the aforementioned 

institution might now do well to re-

consider and reexamine their academ-

ic standards in light of her self-

proclaimed economic prowess and geo

-political inexpertise.  

In the second presidential debate 

with Walter Mondale, Ronald Reagan, 

then the oldest President in history, 

was grilled over his age by Henry Tre-

whitt of the Baltimore Sun. Reagan’s 

response was classic:  

Not at all, Mr. Trewhitt and I want 

you to know that also I will not 

make age an issue of this campaign. 

I am not going to exploit, for politi-

cal purposes, my opponent’s youth 

and inexperience.”    

W 
hile we might—and 

probably should—be 

willing to humor Mr. 

Sanders his efforts to impoverish eve-

ryone equally due in no small part to 

his advancing age, he has, to his credit, 

been astutely politic in pushing his 

socialist schtick during his nearly thir-

ty years in public office. He may be 

wrong but he is at the very least 

wrong consistently. 

Ms. Ocasio-Cortez is, however, a 

horse of a different color, which is not 

to infer that Ms. Ocasio-Cortez is a 

Equus ferus caballus nor to impugn her 

ethnic pigmentation, but rather to 

merely observe how she rather clumsi-

ly exploited her youth and inexperi-

ence for political purposes. Through-

out her campaign she was consistently 

inconsistent, piling economic gaffe 

upon geo-political faux pas, never al-

lowing inconvenient facts to get in the 

way of her pie-in-the-sky vision of a 

socialist paradise. One can only hope 

she is a prodigious pie-maker with a  

endless Midas touch. 

Unfortunately, Ms. Ocasio-Cortez 

exemplifies the thoroughly miserable 

state of higher education. Universities     

CONTINUED ON PAGE 5  
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—entrusted with the responsibility to 

nurture and develop young minds, 

providing them with the methods and 

means to inquiry and reason, enabling 

them to question and seek answers 

where answers are yet unknown—

have become propaganda factories, 

turning inquisitive young minds into 

mindless sycophants afraid of their 

own shadows, offended and trauma-

tized by names written in chalk on 

sidewalks, denying free speech in the 

name of free speech, while demanding 

their rights to free everything.  

H 
ere then, in the interest of 

possibly enlightening one 

or more budding Socialist 

proselyte, is a tale told to an idiot by 

one who had first-hand experience 

with Socialism. 

A professor at a large college had 

some exchange students in his class. 

The professor noticing one of the 

students rubbing his back and 

stretching, asked if he was in pain. 

He explained while fighting com-

munists who were trying to over-

throw his country's government 

he’d been shot in the back. The 

young man paused and looking at 

the professor asked an odd ques-

tion: "Do you know how to catch 

wild pigs?" The professor thought it 

was a joke and asked for the punch 

line. The young man said that it 

was no joke. "You catch wild pigs 

by finding a suitable place in the 

woods and putting corn on the 

ground. The pigs find it and begin 

to come every day to eat the free 

food." 

"When they are used to coming 

every day, you put a fence down 

one side where they come. When 

they begin to eat the corn again you 

erect another side of the fence. You 

continue until you have all four 

sides of the fence up with a gate in 

the last side. When the pigs come 

through the gate to eat the free corn 

you slam the gate and catch the 

whole herd". 

"Suddenly the wild pigs have lost 

their freedom. They run around 

and around inside the fence but 

they are caught. Soon they go back 

to eating the free corn. They are so 

used to it that they have forgotten 

how to forage in the woods for 

themselves, so they accept their 

captivity." 

The young man said that was exact-

ly what he saw happening in Amer-

ica. The government keeps pushing 

us toward Communism/Socialism 

and keeps spreading the free corn 

out in the form of programs such as 

supplemental income, tax credit for 

unearned income, tax exemptions, 

tobacco subsidies, dairy subsidies, 

payments not to plant crops (CRP), 

welfare entitlements, medicine, 

drugs, etc. Our freedoms are slowly 

being taken away as the govern-

ment forces us to participate in 

many of these programs whether 

we want to or not. 

One should always remember two 

truths: There is no such thing as a 

free lunch, and you can never hire 

someone to provide a service for 

you cheaper than you can do it 

yourself. 

F 
or all her faults for which crit-

ics have been all too eager to 

promote, Ayn Rand, who es-

caped from the Union of Soviet Social-

ist Republics to the West, knew first 

hand what today’s young Socialists do 

not:  

There is no difference between 

Communism and Socialism, except 

in the same ultimate end: Com-

munism proposes to enslave men 

by force, Socialism—by vote. It is 

merely the difference between mur-

der and suicide. 

CONTINUED ON PAGE 6  
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W 
e are told by the main-

stream media that Amer-

ica actually wants social-

ism, citing a recent Gallup poll which 

indicated that Democrats prefer social-

ism over capitalism (Apparently only 

Democrats are American, all other par-

ties are what? Un-American?) We are 

told America is already socialist, citing 

Medicare, Medicaid, Social Secu-

rity and even the U.S. Postal Sys-

tem as proof. Finally, we are told 

to simply shut up and take it.  

Unable to win the argument 

on facts, Socialists resort to 

shouting down opposing views, 

shadow-banning social media 

accounts, excluding opposing 

views on college campuses and 

creating riots and mayhem (by 

masked Antifa hoodlums) pre-

venting voices having ideas not 

their own from speaking. 

Psychologists describe the 

practice of attributing to others 

your own flaws “projection” 

which the left has undeniably 

engaged in doing to the current 

administration and the right in gen-

eral, projecting the actions which the 

left deliberately indulged in during the 

previous administration, onto the cur-

rent one.  

The left’s hatred is both palpable 

and vitriolic, attributing every evil in-

tent, despicable action or maniacal 

motive to the president. To sensible 

people it makes no sense but then com-

mon sense as well as plain truth need 

not apply within the socialist camp. 

Here again, Thomas Paine re-

sponds to those who would attempt to 

convert those who find the masses 

unworthy of their brief attention.  

To argue with a person who has 

renounced the use of reason and 

whose philosophy consists in hold-

ing humanity in contempt, is like 

administering medicine to the dead. 

T 
urning away from the secular 

left, but not leaving the stage 

entirely, similar leanings to 

port can be found within the Catholic 

Church. While much could be said, 

and has been written, concerning the 

hierarchy from bottom to top, I will 

leave such reporting to those more 

closely attuned to daily curial affairs. 

However, within the laity, the general 

membership in the body of Christ, 

similar progressive, socialist ideo-

logues have become increasingly more 

demanding, less tolerant, and equally 

as wrong in their beliefs as secular so-

ciety. 

P 
ope Emeritus Benedict XVI 

who spoke on the growing 

danger of the dictatorship of 

relativism also noted that “Truth is not 

determined by a majority vote.” Our 

predilection as Catholics to pick and 

choose what we will and will not be-

lieve is a direct repudiation of the 

Truth for truth has been adjudged 

“hate speech” and we will accept 

no part of it. Catholics have tacit-

ly, if not explicitly, embraced 

much of the ideology of the left 

without regard to the ideology of 

Jesus Christ and his Church.  

Christ never put his commands to 

a vote for they were neither sug-

gestions nor options. Jesus never 

engaged a pollster to determine 

within the margin of error what 

percentage of disciples approved 

of what he taught. He said une-

quivocally “I am the way, and the 

truth, and the life; no one comes to 

the Father, but by me” (John 14:6). 

Jesus did not merely point the 

way to the Father, he clearly 

claimed to be the only way.  

Yet, we demur, we equivocate, we 

justify our thoughts and actions by our 

vote, choosing to ignore or deny the 

Truth which is Jesus Christ. When we 

choose to go our own way, we make 

Jesus the fool and we the better; we 

declare Jesus a liar for we know the 

way to the Father,  and it isn’t through 

Jesus. We declare ourselves free to 

choose what we will and will not ac-

cept, practice, and believe. We smile 

and call ourselves practicing Catholics 

CONTINUED ON PAGE 7  
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... but we are not. Every time we enter 

that doctrinal voting booth we are 

quite literally thumbing our noses at 

Christ our Savior, falsely believing we 

can have our cake and eat it too. 

B 
ishop Robert C. Morlino, bish-

op of the Diocese of Madison, 

Wisconsin sees this declared 

catholicity for what it really is, a com-

plete sham.  

If one is called to be Catholic, one 

follows what the Church teaches; 

that is the correct understanding of 

conscience [as upheld also by Vati-

can II]. And if one really cannot 

follow what the Church teaches, 

then one’s conscience requires that 

one leave the Church. That is the 

adult decision. One’s conscience 

does not require that one makes up 

one’s own personal religion and 

then pretend that it is Catholic. 

Catholics must, must never com-

promise the will of Jesus Christ to 

their own will and continue to believe 

themselves to be faithful Catholics. It 

simply does not work that way any 

more that an alcoholic while taking a 

drink claims to be clean and sober.  

Jesus said, “it is easier for a camel 

to go through the eye of a needle than 

for a rich man to enter the kingdom of 

God” (Matthew 19:24). When we hear 

that we tend to automatically dismiss 

it because we are not rich, but is that 

true? Being rich is not limited to the 

amount of treasure we possess; being 

rich is neither a good nor a bad but an 

attitude that presupposes who pos-

sesses who or what. Are your posses-

sions possessed by you (money, prop-

erty, intelligence, education, power, 

talents) or do your possessions possess 

you? 

When you choose your own way 

rather than God’s way your rich pos-

sessions claim primacy. Whenever you 

vote to go your own way, you are 

choosing heaven on earth now and 

rejecting eternity with God.  

Jim Caviezel, a life-long Catholic 

whose portrayal of Jesus in The Pas-

sion of the Christ was unforgettable, 

remains a devout Catholic, unafraid to 

acknowledge his devotion to the 

Church and to Jesus Christ.  

Jesus is there for us in the Scrip-

tures. How often do we ignore 

Him? We must shake off this in-

difference. Only the Faith and the 

wisdom of the Church can save us, 

but it requires men and women, 

warriors ready to risk their good 

names, even their very lives to 

stand up for the truth. 

F 
ollowing Jesus, being a faithful 

Catholic, struggling to live true 

to all that the Church teaches, 

places demands too easily buried be-

neath the pleasures and comforts 

offered by the cults of popularity and 

social culture. Common nonsense 

claims compatibility between God and 

the secular but it is just that: utter and 

complete nonsense.  

Catholic social and political morali-

ty does not conform totally to any 

popular secular establishment. It is 

neither anarchic, individualistic 

“libertarianism” nor collectivist 

“socialism”; neither utopian opti-

mism nor cynical pessimism; nei-

ther “Right” or “Left”; neither the 

Republican nor the Democratic par-

ty platform. Nor is it an inconsistent 

compromise between them. It is a 

higher and more complete way, 

based on the essential reality of 

human nature, not on the changing 

fashions of any human ideology.5     

C 
hoosing the here and now 

over there and then is never 

easy; it is not supposed to be. 

Even saints such as Augustine strug-

gled with the siren call of earthly 

pleasures. In Augustine’s Confessions 

he admits as a young man he would 

often pray “Lord, make me chaste—

but not yet!” At least he prayed. 

How often do we pray? I am re-

minded of something I came across 

which caused me to pause and reflect 

on my personal prayer habits.  

When you cannot sleep at night, 

have you ever thought maybe it’s 

God saying “We need to talk and 

you now have the time.”     

    
1. To avoid interference from Lieutenant-Governor 

Dunmore and his Royal Marines, the Second Vir-
ginia Convention met March 20, 1775 inland at 
Richmond—in what is now call St. John’s Church—
instead of the Capitol of Williamsburg. Delegate 
Patrick Henry presented resolutions to raise a 
militia, and to put Virginia in a posture of defense. 
Henry’s opponents urged caution and patience 
until the crown replied to Congress’ latest petition 
for reconciliation. On March 23rd, Henry ad-
dressed the convention, closing with this impas-
sioned plea,  

2. James Hankins, Ph.D., Professor of history at Har-
vard University, “The Forgotten Virtue”, First 
Things, December 2018, pp 27-34.   

3. Marcionism was an Early Christian dualist belief 
system that originated in the teachings of Marcion 
of Sinope at Rome around the year 144. Marcion 
believed Jesus was the savior sent by God, and 
Paul the Apostle was his chief apostle, but he 
rejected the Hebrew Bible and the God of Israel. 
Marcionists believed that the wrathful Hebrew 
God was a separate and lower entity than the all-
forgiving God of the New Testament. Marcionism, 
similar to Gnosticism, depicted the God of the Old 
Testament as a tyrant or demiurge. Marcion antici-
pated a rationalistic opposition to the Old Testa-
ment and to the Pastoral Epistles. He rejected the 
heathen mythology of Gnostics, and adhered to 
Christianity as the only true religion; he was less 
speculative, and gave a higher place to faith. 

4. Thomas Sowell, The Left and the Masses, Town-
hall, November 16, 2018. 

5. Peter J. Kreeft, “Catholic Christianity: A Complete 
Catechism of Catholic Church Beliefs Based on the 
Catechism of the Catholic Church”, Ignatius Press, 
March 1, 2001, 425 pages. 
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