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Colloquī is a Deacon’s Corner 

weekly journal. Its mission and 

purpose: to encourage serious 

discussion, to promote reasoned 

debate, and to provide serious 

content for those who hope to 

find their own pathway to God.  

Each week Colloquī will contain 

articles on theology, philoso-

phy, faith, religion, Catholicism, 

and much more.  

Be forewarned! Articles may 

and often will contain fuel for 

controversy, but always with 

the express intent to seek the 

Truth, the whole truth, and 

nothing but the truth, so help us 

God. 

The Essence Of Being 
Death cannot touch the spirit 

J 
esus does not deliver us from dy-

ing, but he does deliver us from 

death. It is the very nature of our 

being that does demand such an 

unwelcome rest; the cessation to all 

we’ve come to know, and 

yet, in dying, life continues 

unabated, different and 

transformed.      

The uncaring grip of 

death cannot touch the 

spirit; it holds no lien upon 

the soul, for the spirit is 

immune from death’s un-

timely finitude. Death 

touches none but hearts 

still beating, carving deep, 

weeping wounds which 

deny surcease of pain so 

dark, the ache of missing so unbearable.   

Yet, as difficult as it may be to ac-

cept, let us always remember this: the 

spirit takes no part in dying; the one who 

once danced and sang, laughed and 

cried, lived and loved, so full of life, still 

remains among the living. This is what 

Jesus promised. This is what we must 

believe.  

Dying is a part of living. We are 

born, we live, and then we die. But dying 

plays no role in being, for in becoming  

we are forever, never to be nevermore. 

The essence of our being is the spirit, the 

body but a shell in which the spirit 

grows for a time. When 

Jesus said he was the res-

urrection and the life he 

did not mean the restora-

tion of life to a corpse but 

rather a transformation to 

a new life.  

Like the caterpillar—an 

ungainly worm now called 

to crawl upon the 

ground—who, in dying 

conquers death; to be re-

born, transformed into the 

free spirited butterfly, so 

too are we, in our dying, so wonderfully 

reborn and transformed. 

T 
hose, who now live so trans-

formed, are always with us. 

They never leave us in their dy-

ing; their whispered voices linger long if 

we would but listen to the heart.  



2 

 

Ad Hominem 
Losing the argument 

S 
andwiched among the 

thoughts and ramblings of 

last week’s homily was this 

sentence: “They chose to ignore 

the truth before their eyes ad hominem, 

by attacking the character of Jesus.” No 

doubt many heard or read it with but 

passing interest, a fleeting flickering 

itch too brief to scratch. While the 

phrase ad hominem was indeed quite 

deliberately put, its infrequent usage 

and uncommon language 

(Latin) in all likelihood did 

little to enhance the intended 

flavor of the statement.  

Whether one is participat-

ing in a formal debate or simp-

ly having a substantive argu-

ment, it has become the stand-

ard gambit, whenever logic 

and facts fail to support one’s 

own position, to engage in ar-

gumentum ad hominem or ad 

hominem for short. The phrase 

ad hominem is Latin meaning “to the 

man” or “to the person” and is used to 

describe a logical fallacy in which an 

argument is rebutted by attacking the 

character, motive or other attributes of 

the person making the argument or a 

group associated with the argument, 

rather than attacking the substance of 

the argument itself.  

Attacking an opponent’s character 

or personal traits in order to discredit 

and/or undermine their position al-

lows one to do so without having to 

actually engage in the substance of it. 

Unfortunately, this logical fallacy, 

while never truly winning an argu-

ment, too often succeeds in deflecting 

the listener and the debaters from the 

substance of the issue under debate. It 

is a fallacious form of argument which 

has become the standard method in 

much of the current societal, cultural, 

political, and religious discourse.  

It is easy and disconcertingly com-

mon to find examples of this: just turn 

to any talk show where two opposing 

points of view are presented. Listen 

carefully to each side in the debate and 

inevitably one side or both will turn 

away from arguing substance to char-

acter assassination.  

W 
hat should be a serious 

discussion on a substan-

tive issue all to quickly 

descends to emotional mischaracteri-

zations, vitriolic diatribes, and unrea-

soned childish temper-tantrums. The 

importance of the issue be damned. 

Let’s return to last week’s homily 

to see a near perfect example of argu-

mentum ad hominem: Jesus heals a man 

born blind, a miraculous event, by all 

accounts. Those who knew the man, 

even those who were present when he 

gained his sight, something he had 

been denied since birth, refused to be-

lieve what they had seen with their 

own eyes. They had visible, hands-on 

proof of it but could not accept what 

they knew to be true. Blinded to the 

facts as they were, they did not attack 

Jesus ad hominem, ... But, most assured-

ly, the Pharisees did.  

T 
he Pharisees, after questioning 

the man’s parents and the 

man himself, attacked the 

character of the man born blind (“You 

were born totally in sin, and are you try-

ing to teach us?”)1 and Jesus as well 

(“This man is not from God, because he 

does not keep the Sabbath.”)2 Notice the 

blatant deflection from the 

facts, the careful avoidance of 

any engagement in ascertaining 

the truth simply in order to 

retain their pompous self-

importance and hypocritical 

self-righteous piety. 

Of course, ad hominem attacks 

run amok and rampant 

throughout our public and po-

litical discourse, so much so 

that it has become the de facto 

norm in virtually all discus-

sions, whether substantive or inconse-

quential. No longer possible, reasoned 

debate and real argumentation have 

been tossed aside, relegated to the 

dung heap of reason and rationality. 

“Real argumentation,” notes Karl 

Keating, “isn’t raising your voice, gestic-

ulating wildly, and picking up the other 

fellow by the lapels when he doesn’t agree 

with you. Real argumentation is the calm, 

rational, reasonable discussion of differ-

ences. And differences there are. 

In Rerum Novarum (1891) Pope Leo 

XIII said there is nothing so valuable as  

CONTINUED ON PAGE 3  
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CONTINUED FROM PAGE 2 

viewing the world as it really is, and that 

includes a frank acknowledgment of differ-

ences. Only if differences are acknowl-

edged can they be overcome or, if not over-

come, at least put into perspective..”3   

T 
hus, Keating suggests one 

should never argue to win, 

rather, argue to explain. No 

one can ever truly win an argument; 

for truth is not a game to be won or 

lost. As Jesus said, “If you continue in 

my word, you are truly my disciples, and 

you will know the truth, and the truth will 

make you free.”4  

Truth has a marvelous way of tak-

ing care of itself; once implanted in the 

mind, it will germinate and grow, and 

the mind will neither be able to resist 

nor get rid of it.  

Yet, for the truth to be explained, it 

must first be understood and accepted 

by those who are called to convey it to 

others. For Catholics, that is the task of 

every Catholic, clerical and lay, be-

cause we are all called to evangelize, to 

spread the good news, to tell the truth 

about our faith.  

But, as Pilate asked, “What is 

truth?”5  It is incumbent upon all the 

faithful to know the truth and to ex-

plain it, and yet while “the harvest is 

plentiful, the laborers are few.”6 In a way, 

this is both an issue and an opportuni-

ty. Far too many priests and religious 

take a dim view toward a learned laity 

under the false belief that only they 

can adequately and accurately pro-

claim the truth. Somehow that sounds 

pharisaically familiar.  

As Keating observes: “The folks in 

the pews want to learn about their Faith 

and want to see it defended. They’d love to 

do the defending themselves, if only some-

one would teach them how. Church 

‘professionals’ shy away from apologetics. 

They say it’s uncharitable or divisive or 

unecumenical—and it can be, if done 

wrongly. 

When done the right way, apologetics 

can do more than anything else to bring us 

closer to ‘Bible Christians,’ who have been 

almost untouched by the endless committee 

meetings of mainline ecumenism. Those 

committees often seem to do their best to 

avoid any of the issues that people actually 

are interested in, and they often give out-

siders the impression we have no grounds 

for our beliefs.” 

Beyond knowing the truth lies a 

more fundamental issue and that is 

knowing how to explain it, not with a 

polemical, strident approach vis-a-vis 

character assassination, i.e. argumen-

tum ad hominem, but by calm, delibera-

tive, reasoned argumentation.  

W 
hile ad hominem debates 

will most assuredly con-

tinue for the foreseeable 

future, perhaps it is time for people of 

faith to consider an alternative, “a still 

more excellent way…. When I was a child, 

I spoke like a child, I thought like a child, I 

reasoned like a child; when I became a 

man, I gave up childish ways.... Now I 

know in part; then I shall understand ful-

ly, even as I have been fully understood.”7 

Perhaps: “Let him who is without sin 

among you be the first to throw a stone.”8   

    

1. John 9:34. 
2. John 9:16. 
3. Karl Keating, Argue to Explain, Not to Win, Catholic 

Answers Magazine, March-April 2017, 8. 
4. John 8:31-32. 
5. John 18:38. 
6. Luke 10:2. 
7. 12:31; 13: 11:11-12. 
8. John 8:7. 

Deacon’s Diner 
Food for a restless mind 

F 
or those restless minds 

that hunger and thirst for 

more. Each week  this 

space will offer a menu of 

interesting and provocative titles, 

written by Catholic authors, in 

addition to those referenced in the 

articles, for you to feed your restless 

mind.  

BOOKS 

Faith Comes From What Is Heard 

Lawrence Feingold 

Emmaus Academic 

July 8, 2016, 756 pages. 

Called To Communion 

Joseph Cardinal Ratzinger 

Ignatius Press 

1996, 165 pages. 

Orthodoxy 

G. K. Chesterton 

Digireads. com  

March 30, 2004, 121 pages. 

Originally published 1908.  

PERIODICALS 

First Things  
Institute on Religion and Public Life 

Editor: R. R. Reno 

Ten Issues per year. 

www.firstthings.com 

Touchstone  
A Journal of Mere Christianity 

Editor: James M. Kushiner 

Bi-Monthly. 

www.touchstonemag.com 

Catholic Answers Magazine 

Share the Faith, Defend the Faith 

Editor: Tim Ryland 

Bi-Monthly. 

www.catholic.com 
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Life In The Full 
Reflecting on the whole of life 

S 
ome years ago, a dear friend, 

after a brief few months of 

illness, lay dying. Surround-

ed by family and friends, she 

was at peace. Her impending death 

had not prevented her from celebrat-

ing a grandchild’s birthday and her 

smile expressed what was in her heart, 

of her appreciation for the gift she had 

received: the opportunity to 

share such a precious moment 

with those she so loved.  

As I prepared to leave I bent 

near her ear to say goodbye and 

laughingly advised her not to 

party too hard for she needed 

her rest. She just smiled and 

said, “I won’t, but you know, the 

party hasn’t really started yet. He’s 

waiting for me to get there.” Her 

words remain, undimmed by 

passing years; post-it notes, re-

minders of the whole of life, not 

just a part of it.  

It is not for us, those living in the 

present, to know what awaits tomor-

row or ever after; we ought to have no 

fear of dying, and yet, seldom do we 

welcome it. Death comes to each of us, 

untimely, rude, without reprieve or 

pardon, but life does not end in dying. 

No, dying is but an ending of the be-

ginning, for life is forever, far different 

than what we now think of it, yet for-

ever, and that is what is meant, no 

doubt, by life in the full. 

For Jesus, raising Lazarus was but 

a holding action, delaying the inevita-

ble, for Lazarus could no more deny 

death its cruel power than any other 

mortal creature. If this is so, then what 

possible motive was there for raising 

Lazarus from the dead? There is a 

greater significance to this miracle of 

resurrection than first meets the eye.  

At the Last Supper Jesus told his 

disciples, “I am the way and the truth 

and the life. No one comes to the Father 

except through me. If you know me, then 

you will also know my Father. From now 

on you do know him and have seen him.”  

I 
f what we profess as truth is in-

deed the truth and we firmly be-

lieve in our Lord Jesus Christ then 

we must hold fast to the belief that 

Jesus is truly God. And from this we 

must profess that anyone who ever 

saw Jesus in the flesh did indeed see 

God, at least as manifested by the in-

carnation of His only Son. 

So the question that remains for us 

to answer is how do you see Jesus? Do 

you see the man or do you see God? 

Our faith calls for us to see Jesus as 

both fully human and fully divine, 

having two natures, united with God 

in personhood with the Father and the 

Holy Spirit. It is a mystery beyond the 

capacity of man to comprehend or de-

cipher and a mystery as confounding 

and unknowable as God Himself. 

N 
o miracle proved to be a 

greater sign of his divinity 

and divine power than his 

raising of Lazarus from the dead. It is 

within the context of his divinity that 

we can come to understand his appar-

ent nonchalance when he received 

word from his friends Mary and 

Martha that their brother Laza-

rus was ill for we read that “he 

remained for two days where he 

was.”  

Why did he delay? That is cer-

tainly the question that must 

have perplexed Mary and Mar-

tha when he finally arrived four 

days after Lazarus had died and 

had been buried.  

While those who knew Jesus had 

come to believe that he was the 

Messiah, the Christ, the Son of 

God, no one, not even his closest 

friends believed him to be divine. No 

one understood what he was saying 

when he told them, “The Father and I 

are one.”1 

To fully comprehend how the dis-

ciples saw Jesus we must first attempt 

to understand their beliefs in the con-

text of their time and place. Those who 

followed Jesus held widely different 

views of the terms Messiah and Christ. 

Christ or Christós, Χριστός is the an-

cient Greek word for the Hebrew ִׁשָמ חי  ַ  

(Māšîah). The word messiah simply 

means anointed and those who were  

CONTINUED ON PAGE 5  
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CONTINUED FROM PAGE 4 

typically those kings and priests or-

dained by God to lead the nation of 

Israel.  

P 
heme Perkins, theology pro-

fessor at Boston College and 

author of Reading the New 

Testament points out that at the time 

when Jesus walked the earth many 

believed: 

God would deliver the people from 

their present evils by restoring a king from 

the descendants of David to rule over Isra-

el. Others thought that the corrupt high 

priesthood would be replaced with a true 

one. Others believed that God would raise 

up two ‘anointed’ figures, a king and a 

righteous high priest. Still other people 

thought that salvation would be brought 

through a heavenly figure – for example, 

the angel Michael might defeat the evil 

angels, or, perhaps, the mysterious, heav-

enly ‘Son of Man’ would come in judg-

ment and defeat the enemies of God’s peo-

ple. Still other writers say nothing about 

an agent, anointed or otherwise. They 

speak of God acting directly in human 

history.2 

It should be clear then that the dis-

ciples would have had no inclination 

to believe that Jesus was divine or that 

Jesus was God even when they ad-

mitted that he was the Messiah or the 

Christ or the Son of God. In their eyes 

he was a very special man sent by God 

to save them from their earthly op-

pression. Even after his resurrection 

they held to this belief as they declared 

to the risen Jesus, “But we were hoping 

that he would be the one to redeem Isra-

el.”3 

When Jesus told Martha, “I am the 

resurrection and the life; whoever believes 

in me, even if he dies, will live, and every-

one who lives and believes in me will never 

die,” her response reflected her com-

plete and total misunderstanding of 

the resurrection that Jesus was pro-

claiming.   

Martha believed that Jesus was 

describing the restoration of a corpse 

to life, referring to the resurrection of 

her brother Lazarus, but Jesus was 

speaking of a transformation from the 

physical to the spiritual. Jesus came 

not to abolish physical death but ra-

ther to transcend it and to raise us to 

new life in the spirit.  

Jesus delayed his return so as to 

leave no doubt that Lazarus was truly 

dead. At the time it was believed that 

death could not be proven until three 

days had elapsed. Lazarus had been 

dead and in the tomb for four days 

which was more than enough time to 

prove that death had exerted its full 

power over him and certainly long 

enough for the body to putrefy and for 

a stench to rise up. 

Jesus delayed his return so that 

those who were grieving would retain 

no hope that Lazarus might still re-

main among the living. 

J esus prolonged his return so that 

we might come to believe in him 

and to accept his divinity for no 

one but God can exert power over the 

living and the dead. 

Jesus resurrected Lazarus not 

merely because he could but to offer 

into evidence tangible proof of who he 

was and what was yet to come.  

R 
esurrecting Lazarus foreshad-

owed not only his own im-

pending death and resurrec-

tion but the resurrection that awaits us 

all when he comes “again in glory to 

judge the living and the dead.”4  

Like many early church communi-

ties—even many communities today—

whenever a believing member died, 

those left behind experienced a crisis 

of faith. If Jesus gave us eternal life, 

why then must we still die? In this in-

stance Martha represents those of us 

who have a real but less than adequate 

faith: “Lord, if you had been here my 

brother would not have died.” Martha 

misunderstands what Jesus tells her: “I 

am the resurrection and the life,” and it is 

this misunderstanding that he must 

correct, for resurrection does not mean 

the restoration of life to a corpse, but 

rather the transformation of life itself. 

The eternal life of which he speaks 

does not mean the abolition of death; 

rather it is life that transcends it.  

Faith in the risen Christ, life in the 

fullness of the Spirit, cannot be fully 

developed until the believer sees phys-

ical death as a transition point, a meta-

morphosis from the physical to the 

spiritual. Through an unshakeable 

faith and active participation in the life 

of Jesus Christ, our resurrection is 

now, at this moment. When we believe 

in Jesus, we will never truly die. 

Homily  for the 
Fifth Sunday of Lent (A) 

Ezekiel 37:12-14 
Romans 8:8-11  
John 11:1-45 

    

1. John 10:30. 
2. Pheme Perkins, Reading the New Testament: An 

Introduction, 3rd Edition, Revised and Updated, 
(Paulist Press, 2012). 

3. Luke 24:21. 
4. Nicene Creed. 
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