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Colloquī is a Deacon’s Corner 

weekly journal. Its mission and 

purpose: to encourage serious 

discussion, to promote reasoned 

debate, and to provide serious 

content for those who hope to 

find their own pathway to God.  

Each week Colloquī will contain 

articles on theology, philoso-

phy, faith, religion, Catholicism, 

and much more.  

Be forewarned! Articles may 

and often will contain fuel for 

controversy, but always with 

the express intent to seek the 

Truth, the whole truth, and 

nothing but the truth, so help us 

God. 

Right, Privilege, Neither 
 Knowing the difference 

T 
he prevailing sentiment these 

days is that rights are self-

defined—that is what one 

decides is one’s right—, 

which leads us to a plethora of self-

proclaimed rights and thus a spate of 

seemingly endless legal challenges 

claiming egregious infringement of such 

nonsensical fiction.    

 We have lost our 

way and have fully 

subscribed to the 

Hobbesian notion 

that there is no good 

and evil, right and 

wrong, just and un-

just; we are simply 

creatures without 

conscience, ruled by 

pleasure and pain, 

ravenous in our desires and ruthless in 

pursuit of our desires. Human rights are 

the now equivalent to human desires, no 

matter how base or sordid; so no matter 

what we desire, we have a right to it. 

Sound familiar? The truth is, Thomas 

Hobbes is considered the father of this 

current belief, held by far too many, that 

we have a right to whatever we want—

no matter how morally degraded, vile, or 

perverse it may be—and, here is the 

kicker—it is the government’s job to pro-

tect such rights! 

Hobbes, and those who either explic-

itly or, as is the more common, implicitly 

accept his rationale, believe that the nat-

ural condition of man is one of war, each 

man against every other, each governed 

by their own reason. 

To this end—and 

believe me, this is not 

overblown in the 

least—it follows that 

under such condi-

tions, every man has 

a right to every thing; 

even to one another’s 

body.1 

T 
he chief problem with such 

Hobbesian reasoning lies in the 

groundless claim that “every man 

has a right to every thing.” What makes 

this so difficult is that in our time 

“rights” talk has overtaken our public  
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and public discourse, rudely and ra-

ther crassly shoving any and all moral 

speech aside, which is precisely what 

Hobbes intended by concocting out of 

the thinnest of air this toxic fictional 

fantasy of rights into the simple equiv-

alence of desires. 

T 
he invention of such rights by 

Hobbes, alters the natural un-

derstanding of true rights, 

such that when one states having the 

right to pornography one is claiming 

not a natural right but a desire to view 

pornography. Furthermore, “Jane has 

the right to marry Anne” or “Joe has the 

right to marry Sam” are not expressions 

of rights but merely the stated desires 

of two persons of the same gender to a 

illogical and irrational condition.  

Hobbes never argued for these 

fictional rights—because he was well 

aware they could neither be rationally 

argued nor supported—rather, he 

merely defined them by bald declara-

tion. “The right of nature … is the liberty 

each man hath, to use his own power, as he 

will himself, for the preservation of his 

own nature; that is to say, of his own life; 

and consequently, of doing any thing, 

which in his own judgment, and reason, he 

shall conceive to be the aptest means there-

unto.”1 Of course, as Benjamin Wiker 

observes, this leads to all-out war, as 

each person pursues anything and 

everything he—or she—desires. 

Hobbes argues—and here it is im-

portant to note his adamantine argu-

ments which are quite clearly antithet-

ical to any higher power than man: 

1. There is no God. 

2. Therefore, there is no good or 

evil. 

3. Human beings are merely 

physical creatures who have 

no other meaning or goal in 

life but to feel physical pleas-

ure and avoid physical pain. 

4. The notions of “good” or 

“evil” arise because human 

beings call what brings them 

physical pleasure “good” and 

what give them physical pain 

“evil.” 

5. Since there is no God, and no 

good or evil by nature, there is 

no limit to what anyone can 

do to get what he desires, and 

no limit to what he can do to 

avoid physical pain. 

6. Therefore, each of us is free 

(has “liberty”) to do anything 

he wants to preserve his own 

life. This is the “right of na-

ture.” 

7. As life as defined merely as 

the endless pursuit of pleasure 

and avoidance of pain, then 

the preservation of life in-

cludes the endless pursuit of 

pleasure and the prevention of 

any possible obstacle by any 

possible means. 

8. And that means utter chaos, or 

a “state of war.” 

H 
umanity, according to 

Hobbes, is naturally antiso-

cial, forced to enter into a 

social contract with others in order to 

escape the endemic dangers found in 

the state of nature. Such dangers, he 

argues, occur precisely because each 

individual holds to the belief that any-

thing and everything one desires is his 

or hers by right; humans would re-

main in the state of nature if they 

could, simply because they believe it is 

always better to get what you want, 

when you want it.  

T 
hus, as Hobbes proclaims, 

these rights-frenzied creatures 

are reluctantly willing to enter 

into a social contract, albeit with an 

escape clause, in which each “man be 

willing, when others are too … to lay 

down this right to all things” and “be 

contented with so much liberty against 

other men, as he would allow other men 

against himself.”2 

To Hobbes, society was and is nei-

ther good nor natural; it is rather an 

artificial construct, a necessary evil 

which allows man to coexist, to avoid 

an otherwise nasty, brutal, and all too 

brief existence, the natural result of a 

natural “dog eat dog” existence. 

Nowhere is there any room for 

love. Nature holds no room for feel-

ings of affection, no familial fondness 

or sense of duty, no noble affection for 

family or friends. Nothing but mutual 

distrust and animosity. 

“A Hobbesian society is one in 

which each person considers himself 

first and foremost as an individual 

brimming with rights/desires but with 

no fundamental responsibility to any-

one else. For the Hobbesian individual, 

then, it is the entire job of government 

to protect and maximize the expression 

of these individual rights/desires while 

simultaneously minimizing conflict 

with other rights/desires-bearing individ-

uals. In short, the one and only task of 

government is merely to reproduce a hap-

pier version of the Hobbesian state of na-

ture, where there is a maximum of liberty 

to pursue one’s personal desires but  
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without the nasty, violent death part.”3 

H 
obbes’ view is considered, 

by most readers, to be per-

verse; and yet, he is, by all 

accounts, considered one of the found-

ers of modern political philosophy. 

His best known work is Leviathan, first 

published in 1651, in which he first 

proposed the social contract theory, 

which subsequently became the foun-

dation for much of modern Western 

political philosophy. 

For millennia, the Golden Rule or 

law of reciprocity has been the princi-

ple injunction governing one’s conduct 

with one another. “Do unto others as 

you would have them do unto you.” The 

Golden Rule occurs in one form or an-

other in nearly every religion and ethi-

cal tradition. It has been said that with-

out some form of reciprocity or the 

Golden rule, society would no longer 

be capable of continued existence. 

And yet, Hobbesian philosophy 

clearly inverts this law, this rule: 

“Don’t do unto others, so they won’t do 

unto you” or in other words: “let others 

do what they want (as long as whatever 

they do is not directly hurting you), so 

that you may do whatever you want (as 

long as you are not directly hurting oth-

ers).”4 

Hobbes believed and promoted 

the notion that there is in nature no 

good and evil. Intrinsic evil does not 

exist, only how one feels is valid and 

pertinent. If it feels good then it must 

be good. Likewise if it feels bad then it 

must be bad or evil. This denial of nat-

ural good and evil, this refusal to ac-

cept universal moral truths of right 

and wrong, result in such amoral no-

tions as “if it feels good, it must be good.” 

Morality is no longer considered a uni-

versal norm to live by, but a private 

thing based solely upon one’s personal 

taste. Such statements as “Abortion is 

wrong” or “Pornography is a sin” are no 

longer universal moral statements but 

mere matters of opinion, no more mor-

al than statements such as “I don’t like 

chocolate” or “I don’t like the color pur-

ple.”  

This, my dear reader, is complete, 

unadulterated, abject moral relativism. 

It has become the mantra of our time: 

“No one has the right to tell me what to 

do.” Yet as often as this mantra is 

chanted by the unthinking mob, what 

is left unstated is its corollary: “If I 

offend you, so be it. I have the right to do 

just that but you don’t have the right to 

stop me from offending you.”   

W 
hat is most abhorrent 

about Hobbesian philos-

ophy is that it is a self-

fulfilling prophecy. Which gives good 

measure to why it is so prevalent to-

day. Whenever “a society acts according 

to Hobbes’s notion of rights, it becomes, 

increasingly a fractious, rights-

demanding, passion-driven collection of 

self-willed individuals hell-bent on getting 

whatever they desire no matter the cost, 

and all the while claiming they have a 

right to what leads to their own and socie-

ty’s self-destruction.”5 

    

1. Thomas Hobbes, Leviathan: or the Matter, Forme, 
and Power of a Commonwealth Ecclesiasticall and 
Civil, Book 1, Chapter 6. 
2. Thomas Hobbes, Leviathan, Book I, Chapter 4: 
Discourse on the Origin and Foundations of Inequality 
among Men. 
3. Benjamin WIker, 10 Books that Screwed Up the 
World: And 5 Others That Didn’t Help, (Regnery Pub-
lishing, 2008), 39. 
4. Ibid 39. 
5. Ibid 40. 

Deacon’s Diner 
Food for a restless mind 
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The Gifts We Receive 
Given in the spirit 

S 
trange how we come to visit 

each birthday with diverse 

sentiments. Years come and 

go, with every increasing 

speed; as surely does the day follow 

relentlessly the one before and tomor-

row will encroach undeterred upon 

today. While there, on that uncaring 

page, the calendar so glaringly 

does so remark that salubrious 

moment when first one en-

tered upon this earthly stage.   

Seventy years have I 

found on occasion to traverse 

since I breathed my first 

breath in protest. And yet, I 

have few complaints, none for 

which I could find so egre-

gious as to offer angry words 

to a loving God. Should I dig 

deep within my soul, all I 

would find are of my own 

making, of my own predilection, all 

which God has long forgiven and for-

gotten. 

As for gifts, there have always 

been aplenty, yet so many have been 

shoved aside, untouched, unwrapped, 

long forgotten. Yet, as the years and 

birthdays come as regular as clock-

work, new gifts await to be accepted, 

unwrapped and used, just as St. Paul 

says, “to each individual the manifestation 

of the Spirit is given for some benefit.” 

While we are not given the oppor-

tunity to choose the gifts we will re-

ceive, we are given ample opportunity 

to choose if, when, how, and whether 

we will use them.  

The gifts of the Spirit are given in 

proportion to our willingness to re-

ceive them, which begs the question: 

Do I really want them? They are also 

given in proportion to our desire to 

deserve and to earn them, which then 

begs another question: Am I ready to 

live in the Spirit, to use the gifts re-

ceived in the spirit in which they have 

been given? One thing is certain: There 

are no automatic answers, nor will the 

answers ever be easy.  

T 
oday is Pentecost, which so 

happens to be the birthday of 

the Church. Why is this? 

Simply put, Jesus had risen and as-

cended and the Apostles were hiding 

in fear. There was no Church because 

the Apostles were cringing in fear, 

afraid of what might happen to them, 

afraid to open their hearts and minds, 

to speak the truth, to preach the Good 

News to all the nations as Jesus had 

commanded them.  

Jesus had promised them the Spir-

it who would give them all that they 

would need to build his Church, but 

they had not received what had been 

promised to them.  

I 
t was only when Jesus came and 

stood in their midst and said to 

them, “As the Father has sent me, so 

I send you,” and then breathed on them 

saying, “Receive the Holy Spirit. Whose 

sins you forgive are forgiven them, and 

whose sins you retain are retained,” that 

they found it within themselves to go 

out and spread the Good News.  

We hear in the first reading a 

different account but with the same 

results. As in the Gospel, the 

disciples were in one place 

together when “suddenly there 

came from the sky a noise like a 

strong driving wind, and it filled 

the entire house where they were. 

Then there appeared to them 

tongues as of fire, which parted 

and came to rest on each one of 

them. And they were filled with 

the Holy Spirit and began to 

speak in different tongues, as the 

Spirit enabled them to proclaim.” 

In this account, the disciples re-

ceive the gift of tongues, the ability to 

speak many different languages in or-

der to be able to “go therefore, and make 

disciples of all nations, baptizing them in 

the name of the Father, and of the Son, and 

of the Holy Spirit, teaching them to ob-

serve all that I have commanded you.”  

In the second reading, St. Paul 

adds that “No one can say, ‘Jesus is 

Lord,’ except by the Holy Spirit.” He then 

goes on to describe the many gifts one 

can obtain through the Holy Spirit: 

“There are different kinds of spiritual 

gifts  but the same Spirit; there are differ-

ent forms of service but the same Lord;  

there are different workings but the same  
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God who produces all of them in everyone. 

To each individual the manifestation of the 

Spirit is given for some benefit.”  

I 
t appears as though there is noth-

ing the Holy Spirit cannot do. Af-

ter all, there is only one God, but 

three divine persons, Father, Son, and 

Holy Spirit. Elsewhere in Johns Gospel 

we read: “The wind (exactly the same 

word as Spirit) blows where it wills, and 

you can hear the sound it makes, but you 

do not know where it comes from or where 

it goes.”  

While most of us may find it diffi-

cult to imagine tongues of fire de-

scending upon us or feeling the breath 

of Jesus at Confirmation, there are 

those who truly experience such life 

changing events. Whether we have or 

not, the Spirit moves through each of 

our lives and fuels our souls with the 

fire of his love, often in subtle and nu-

anced ways, but ever as real and pow-

erful as on that first Pentecost. The 

gifts we have received are there; all we 

have to do is look for them, unwrap 

them, and then make use of them in 

our lives.      

When we look back at the first 

Pentecost, we should do so in order to 

recognize the power within us, given 

to us by the Paraclete, the Advocate, 

the Holy Spirit. It is the power to em-

bolden our hearts and to sanctify our 

souls. It is a gift which never grows 

old, never loses its power no matter 

how long it languishes in the corner, 

unwrapped, unused and forgotten. 

This gift of God’s self is as fresh and 

new for us today as it was on that first 

Pentecost.  

Today is a new Pentecost; not be-

cause today is unique, but because it is 

another day in the kingdom of God. 

He has filled us with His Spirit so that 

we have the power to go and spread 

the good news of our Lord and Savior, 

Jesus Christ.  

The Holy Spirit is not some gener-

ic force, some one-size-fits-all being, 

but a person, a relationship, a spirit 

that has “particular manifestations” to 

each of us uniquely so that the under-

standing and the strength that we re-

ceive are precisely what we require in 

our own particular struggles. We 

ought asks ourselves: where in our life 

today do we most need the Holy Spirit 

to work within us? What spiritual dis-

abilities do we most need help over-

coming? We are each broken, we each 

have our own weaknesses. Today, 

more than ever, we are faced with 

many debilitating things: a plethora of 

distractions, our tendency to see indi-

vidual fulfillment as our salvation, our 

proclivity toward ideologies and fun-

damentalism, and our obsession with 

sexuality.  

D 
istraction is like a narcotic, it 

is perhaps the most power-

ful addictive substance on 

the planet, fed to us on a daily basis 

through television, game-shows, sport-

ing events, sit-coms, talk-shows, enter-

tainment, news, scandals reported on a 

daily basis in our newspapers and 

magazines, pop music, movies, thea-

tre, etc., etc., etc. All these tend to anes-

thetize us, especially since we indulge 

in much the same, day after day, night 

after night. Slowly, so slowly we don’t 

realize it, we are numbing ourselves, 

no longer capable of feeling anything, 

even that which is good.  

B 
eyond distraction lies another 

struggle. Aiden Kavanaugh 

once wrote: “Today our icon is 

not a city, whether of man or God, but the 

lone jogger running through suburbia, in 

order, we are told, to feel good about him-

self.” We struggle today with individu-

alism and the problem is not just with 

the obvious, the all-too-common 

breakdown of our families, neighbor-

hoods, parishes, and communities.  

We can no longer deal with the 

painful give-and-take of ordinary com-

munity, the habitual slights and hurts 

that arise in every marriage, family, 

community, parish, and civil group. 

We cannot interrelate without hurting 

each other. So, we withdraw, jog and 

bowl alone, not out of an ideology or 

individualism, but because we haven’t 

the resiliency needed to deal with the 

bruises and disappointments that 

come with associating with any group.  

We need a Pentecost which will 

pour into us the spirit of resiliency, the 

spirit of forgiveness, the spirit of pa-

tience, the spirit of long-suffering, the 

spirit of understanding.  

We need a Pentecost that can help 

us cope with the ideologies and funda-

mentalism that constantly beset us like 

so many nasty viruses. We need new 

tongues of fire to bring us the spirit of 

chastity, the spirit of full respect, the 

spirit of fidelity and the spirit for emo-

tional martyrdom  

Amen. 

Homily  for the 
Pentecost (A) 
Acts 2:1-11 

! Corinthians 12:3-7, 12-13 
John 20:19-23 
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