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Colloquī is a Deacon’s Cor-

ner weekly journal. Its mission 

and purpose: to encourage seri-

ous discussion, to promote rea-

soned debate, and to provide 

serious content for those who 

hope to find their own pathway 

to God.  

Each week Colloquī will 

contain articles on theology, 

philosophy, faith, religion, Ca-

tholicism, and much more.  

Be forewarned! Articles 

may and often will contain fuel 

for controversy, but always 

with the express intent to seek 

the Truth, the whole truth, and 

nothing but the truth, so help us 

God. 

All Are Welcome   
We must not judge 

A 
bsent law, chaos.  Absent 

light, darkness. Absent 

morality, immorality. Ab-

sent truth, falsity.  

We live in a world divided; in a time 

of moral desuetude, borne of ennui and 

malaise, engendered by a copious overa-

bundance of the material 

and the trivial. We have 

come complacent and 

indolent, basking in our 

indulgent pleasures; our 

appalling cowardice in 

confronting truth; our 

unwillingness to look 

beyond the easy, our re-

luctance to accept reality, 

our disparagement of 

judgment and condemna-

tion, our dismissive attitude of personal 

culpability and vincible ignorance are all 

indicators of a serious antipathy to ra-

tionality, justice, and moral order.   

There is a principle in law, Ignorantia 

juris non excusat (Latin: “Ignorance of the 

law excuses not”) which too often is seen 

as no longer applicable or worse, immor-

al and wrong-headed, because the exist-

ence of law presumes the necessity for 

compliance, obedience, judgment, pun-

ishment, repentance, and forgiveness. 

The problem is, according to all those 

hubristic advocates of “modern” sociolog-

ical casuistry, love necessitates the ab-

sence of discomfort, guilt, and, above all 

else, judgment.     

No one must ever feel uncomforta-

ble, guilty, or judged, 

especially at church; as 

the song goes: “Let us 

build a house where love can 

dwell and all can safely live, 

a place where saints and 

children tell how hearts 

learn to forgive. … All are 

welcome, all are welcome, 

all are welcome in this 

place.”  

T 
his popular song drives home 

the message that church is a 

place for hopes and dreams and 

visions, not repentance and prayer and 

reverence. While church ought be a place 

where all are welcome, all too many in-

sist being welcome along with their life- 
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The Choice Is Ours 
Whom do you love? 

G 
od is near, so very near 

to us. And yet, it seems, 

we stand at a distance, in 

the shadows, as if to hide 

the shame of our nakedness from him. 

Meister Eckhart once wrote, “God loved 

us when we were not, and when we were 

His foes, … Whether we go near or far, 

God never goes far away but always 

stands nearby; and even if He cannot re-

main within, He never goes further than 

outside the door."   

What a statement of love. Who 

else but God would stick around no 

matter how we might treat Him. Saint 

Augustine wrote that "God loves each 

one of us as if there were only one of 

us to love." We find a similar senti-

ment in 1 John, "In this is love, not 

that we loved God but that God loved 

us” (1 John 4:10). And again, "We 

love because God first loved us" (1 

John 4:19). 

We are free to choose whom 

and what we love. We can love 

the darkness of sin or we can love 

the light of God’s unconditional 

love, the source of all joy; we are 

free to choose.  

God is the source and giver of 

all that is good. We have received 

and continue to receive so many gifts 

from Him and yet we often forget or 

ignore His magnificent gifts. St. Paul 

tells us that “…by grace you have been 

saved through faith, and this is not from 

you; it is the gift of God;…” (Eph 2:8).   

And the ultimate gift of all we 

hear in the Gospel today, “For God so 

loved the world that he gave his only Son, 

so that everyone who believes in him might 

not perish but might have eternal 

life” (John 3:16). 

How often have we asked God for 

something: a new house, a happy fam-

ily, a comfortable life, a baby, reconcil-

iation with a friend, healing from a 

long ailment, and more. We cross our 

fingers and hope that God, in His time, 

will grant our dreams. But sometimes, 

because we have to wait for weeks, 

months, and years, we start to doubt 

God. We become impatient, wanting 

an instant answer or solution instead 

of waiting. In our desire to speed up 

the process, we end up making hasty 

decisions which lead us into sin or re-

sult in mistakes being made.  

M 
ost of our sins are caused 

by our impatience and 

unwillingness to deal 

with uncertainty and suffering. We 

want resolution without delay. When 

the devil sees this growing impatience 

in us, he will offer an "instant solution" 

– a very tempting alternative to God's 

promise. This modern poisonous 

snake bites when one becomes impa-

tient.  

B 
ut God's love and forgiveness 

never cease. Anyone who be-

lieves in him will be saved 

(John 3:14), but believing means going 

beyond empty words and shallow 

promises; belief requires us to follow 

in Jesus' footsteps. The crucifix sym-

bolizes Jesus' patience and endurance; 

to hold on until death. It should give 

us the strength to move on and carry 

our daily crosses with determination.  

So in our present world of quick 

fixes, rush jobs, instant food, digital 

downloads, internet, cut and paste, 

overnight affairs, and divorce, let us 

stop and cultivate more patience. Let 

us pause, watch a sunset, spend time 

with a loved one, or visit the 

Blessed Sacrament for an hour.  

To be patient is to be calm, to al-

low God to be in control, to smile 

when plans are not working well, 

to gladly tolerate delays, to em-

brace the unknown, and to be 

hopeful. The joy in discovering 

the simple things of life can teach 

us the virtue of patience. Open 

our eyes. Good things are fruits of 

hard work, patience, and endur-

ance. 

The meaning of today’s Gospel is 

this: those who live in the light of 

Christ will reflect his light upon those 

they encounter; those who dwell in 

darkness cannot dispel the light of 

God’s love.  

Paul, in a splendid passaged from 

Ephesians, is well aware of our reluc-

tance to entrust ourselves to God’s 
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love. As Paul clearly says, “I repeat, it is 

owing to God’s favor that salvation is 

yours through faith. This is not your own 

doing. It is God’s gift. Neither is it a re-

ward for anything you have accom-

plished” (Eph 2:8-10). 

P 
aul reiterates that God saves 

us through Christ to remind 

us of his love for us. But why 

should God do this? Certainly not be-

cause we desire it. In fact, Paul claims 

that God saved us while we were still 

in our transgressions, or mired in our 

sinfulness. God saves us out of mer-

cy—that covenant characteristic 

known in the Hebrew tradition as lov-

ing-kindness or steadfast love. God’s 

merciful love alone marks the “ends of 

being and ideal grace.” 

However—and it is a significant 

however—God does not force any-

thing upon us. We are free to choose. 

We can accept God’s loving gestures, 

or we can refuse them. We see this in 

today’s readings. Before the Israelites 

could return to the land, they had to 

return to God. In the Gospel Nicode-

mus was told that people can choose 

to believe or not believe in Christ; they 

can prefer darkness to the light. There 

has always been a choice. Today, the 

choice is ours to make, but will we 

make it? 

Amen. 

 

Homily  for the 

The Fourth Sunday of Lent (B) 

2 Chronicles 36:14-16, 19-23  

Ephesians 2:4-10  

John 3:14-21 

 

On The Way 
Thoughts from the journey 

S 
ailing through the Panama 

Canal takes, on average, nine 

hours. It is difficult to describe 

the enormity of the canal, 

even while transiting its passage, it is, 

quite plainly, beyond comprehension.   

During our recent journey through 

the canal, I had the pleasure of reading 

a marvelous book on its construction: 

“The Path Between the Seas” written by 

the acclaimed historian David 

McCullough. Reading history can and 

often is dreadfully boring, but as we 

traversed through the “eighth wonder of 

the modern world” I found myself en-

thralled both in the beauty of Panama 

and in the monumental endeavor re-

quired to construct the canal. 

To transit the canal a ship must 

pass through six locks: three at Gatun, 

one at Pedro Miguel and two at Mira-

flores. There are two channels, which 

doubles the number of locks (twelve 

chambers.)  Each chamber measures 

110 feet wide by 1000 feet in length; 

the walls rise 81 feet, higher than a six-

story building. The volume of concrete 

for the walls was more than 4,400,000 

cubic yards, enough to form a solid 

wall 8 feet thick, 12 feet high, and 

nearly 300 miles long.    

No single construction effort in 

American history had exacted such a 

price in dollars and in human life. The 

U.S. expenditures totaled $352,000,000 

between 1904 and 1914. Add in the 

French expenditures and the total 

comes to about $639,000,000.  

The price exacted in human life 

was staggering: between the French 

and U.S. efforts, as many as twenty-

five thousand, or five hundred lives 

for every mile of the canal were lost.   

Deacon’s Diner 
Food for a restless mind 

F 
or those restless minds 

that hunger and thirst for 

more. Each week  this 

space will offer a menu of 

interesting and provocative titles, 

written by Catholic authors, in 

addition to those referenced in the 

articles, for you to feed your restless 

mind.  

BOOKS 

On Conscience 

Joseph Cardinal Ratzinger 

Ignatius Press 

2007, 82 pages. 

Society and Sanity 

Frank Sheed 

Sheed & Ward, New York 

1953, 270 pages. 

Strangers in a Strange Land 

Charles J. Chaput 

Henry Holt and Co.  

February 21, 2017, 288 pages. 

  

PERIODICALS 

First Things  
Institute on Religion and Public Life 

Editor: R. R. Reno 

Ten Issues per year. 

www.firstthings.com 

Touchstone  
A Journal of Mere Christianity 

Editor: James M. Kushiner 

Bi-Monthly. 

www.touchstonemag.com 

Catholic Answers Magazine 

Share the Faith, Defend the Faith 

Editor: Tim Ryland 

Bi-Monthly. 

www.catholic.com 
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style, their self-centeredness, and their 

sin; they want themselves and all their 

personal baggage (sins) to be welcome 

as well.  

A 
nd alarmingly, most church-

es, with manifest alacrity, 

are more than willing to 

oblige. Calls from the pulpit for moral 

discipline and repentance are anathe-

ma for to do so would propound judg-

ment—and no one can “feel” welcome 

if and when they are judged.  

And so, the question for those 

churches devoid of judgment might 

well be: “How’s that working out for 

you?” The fruits of this non-

judgmental praxis so ardently promot-

ed by Christian leaders over the past 

few decades are patently obvious.  

In January, according to a Pew 

Research Center report, a substantial 

number of American Christians, across 

every denomination, believe that abor-

tion should be legal in all or most cas-

es. A majority of mainline Protestants, 

close to half of all Catholics, and near-

ly one-third of Evangelicals believe it 

should be legal to murder children. 

Two-thirds of Catholics and main-

line Protestants and one-third of Evan-

gelicals support gay marriage. The 

vast majority of Christians believe in 

divorce (Christians make up around 

75% of all divorced couples in Ameri-

ca) and a staggering number of Ameri-

can Christians explicitly disagree with 

what Jesus taught concerning marriage 

and adultery. 

In the minds of a majority of 

Christians everyone goes to Heaven no 

matter how sinful they might be. One 

third don’t believe that hell exists. 

Fully half of all American Chris-

tians heretically believe Jesus Christ to 

be a created being (akin to Arianism, 

the fourth century heresy which de-

nied the Divinity of Jesus Christ, de-

nied him to be of one essence, nature, 

or substance with God, not consub-

stantial [homoousios] with the Father, 

and therefore not like Him, or equal in 

dignity, or co-eternal, or within the 

real sphere of Deity,) thus rejecting the 

Trinitarian nature of God. Thirty per-

cent don’t believe there to be but one 

true God and over sixty-percent be-

lieve all forms of worship are equally 

valid. Most self-proclaimed Christians 

don’t attend church with any noticea-

ble regularity; for most it is merely an 

obligatory checkmark to indicate a 

preference. 

As one blogger recently observed, 

“For a country that claims to be ‘majority 

Christian,’ there are strikingly few Chris-

tian leaders who are willing to stand up 

and offer some clarity and direction to the 

legions of lost sheep bumbling around and 

casually apostatizing. All we hear is the 

same refrain, as millions of Christians 

slide smiling into Hell: We must not 

judge. We cannot allow these precious, 

sensitive souls to feel uncomfortable. We 

must be welcoming and inclusive and tol-

erant. Or, as the Pope would say, we must 

‘accompany’ them.” 

H 
e asks, “But include them in 

what? Welcome them into 

what? Accompany them to 

where? The destruction of their eternal 

souls, it seems.” He then offers an anal-

ogy: “If I’m lost and moments away from 

walking over a cliff, I’d much prefer that 

you point me in the right direction than 

‘accompany’ me over the edge and 

‘welcome’ me to my demise and see that I 

am ‘included at the morgue. That is all 

very polite, I guess, but your pleasant 

manners won’t be much help to me when 

I’m a pancake. And what if I’m very lost? 

What if I’m distracted in my wandering, 

and obstinate, and arrogant, and unable to 

hear or unwilling to listen to your gentle 

reminders and subtle nudges? Well, then 

maybe you’ll have to shout. Maybe you’ll 

have to get in my face a little. Maybe, God 

forbid, you’ll have to cast harsh judgments 

on my chosen path and make me feel bad 

and icky inside. If that’s the only way to 

get my attention, I should be grateful that 

you took such a ‘harsh’ and ‘judgmental’ 

approach.” 

W 
e find in Scripture: “He 

who spares the rod hates his 

son, but he who loves him is 

diligent to discipline him” (Proverbs 

13:24). This, of course,  has a more fa-

miliar form: “Spare the rod, spoil the 

child,” which, in these times of sensi-

tivity and tender feelings, is anathema 

as well.   

Here again, our blogger tells it like 

it is: “We are lost, distracted, obstinate, 

arrogant, foolish, stubborn. We are cow-

ards. We would rather walk gently into 

damnation than have our course rudely 

corrected. We would rather you whisper 

sweet nothings in our ears, convince us we 

can fly, and encourage us to walk over the 

cliff, than scare us with talk of gravity, 

falling, and broken bones. The moment you 

speak the truth to us—the full truth, un-

varnished—we will automatically feel 

‘unwelcome’ because it will cause us to 

look critically at ourselves. We will whim-

per and complain that we’ve been attacked. 

CONTINUED ON PAGE 5 
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If you won’t welcome ourselves along with 

our sins, we’ll stomp our feet and run 

away crying like toddlers.” 

B 
ut “judged” is precisely how 

we should feel, because we 

are being judged, from the 

moment of our conception, with every 

breath we take, until our last. God is 

judging us. And we need to be re-

minded of that fact lest we “forget.” 

We need to reminded of our broken-

ness, of our faults and failures, of our 

“sins,” for it is of God’s judgment that 

we should be most concerned.  

Those who are constantly com-

plaining of being judged are those 

who are most afraid of God’s judg-

ment. They may “judge”  you for being 

judgmental in speaking out on sin and 

evil, but that is little more than a ruse, 

a poor deflection from what truly con-

cerns them: the judgment of the Eter-

nal Judge, of whom they would prefer 

to simply forget so that they can con-

tinue to sin in peaceful ignorance, ab-

sent remorse and regret.  

And the church does we sinners, 

one and all, no favors by obliging. In-

dicative of this non-judgmentalism is 

found in a recent document “Sharing in 

the Joy of Love in Marriage and Family: A 

Pastoral Plan to Implement Amoris Lae-

titia” by Donald Cardinal Wuerl, Arch-

bishop of Washington, DC. While 

there is much within it that is com-

mendable, there is as much of it that 

can be found wanting.  

First and perhaps foremost is that 

this Pastoral Plan is no plan at all. It is, 

at best, a well-written, glitzy marketing 

brief, replete with a plethora of glossy 

photographs, enough white-space to 

satisfy even the most avid graphic art-

ist, and large sidebar quotes from Am-

oris Laetitia on almost every page. 

Sandwiched between the photos and 

sidebars are to be found occasional 

reflections on Pope Francis’ Apostolic 

Exhortation, Amoris Laetitia, contempo-

rary culture, and pastoral accompani-

ment.  

What is glaringly missing from the 

“plan” is any mention of our fallible 

nature, of that word which must not 

be mentioned: “S I N.” Of course, sin is 

alluded and inferred throughout with 

carefully nuanced phrases, such as: 

“we live in a culture in which the way the 

Church acts and the words the Church 

uses have a different meaning or, in some 

cases, little meaning to people“ (PP 15). 

This sounds a lot like an admission of 

poor catechesis and a lack of adequate 

teaching—and preaching—on the evils 

of sin.  

“Many adult Catholics do not know 

the fullness of what the Church teaches 

and have never experienced it lived out.” 

Why is that? Why don’t we know 

what the Church teaches? Obviously, 

if one is never taught … but then “Who 

am I to judge?”  

A 
nd then there is this obser-

vation: “Some know Church 

teaching, but citing the prima-

cy of individual conscience (which is 

sometimes a misinformed conscience), they 

simply pick and choose which teachings 

they will practice or not follow. For others, 

the often not so silent pressures of popular 

culture forcefully propose a ‘new normal’ 

that sells short the dignity of the human 

person.”  

There is that word, “conscience.” 

More on that in a moment. Before 

speaking of conscience, let us read a 

bit more of the “plan”: “The Church 

seeks to find different ways of demonstrat-

ing not simply a desire to accompany 

people where they are, but also to show we 

are walking with them in the concrete situ-

ations of their lives toward the truth, and 

so we can hear them and they can begin to 

hear us.” 

T 
ry as I might, I simply cannot 

wrap the few brain cells I 

have left around this dribble 

drabble.  What precisely should we 

take from “a desire to accompany people 

where they are”? I’m currently wallow-

ing knee-deep in foul-smelling pig ex-

crement like the prodigal son and you 

want to “accompany” me by wallowing 

in my self-manufactured filth? Why? 

How does your accompaniment help? 

What purpose does it serve? Will 

“accompanying” me in my depravity 

bring me to my senses, allow me to 

extricate myself from the muck and 

mire and show me “a still more excellent 

way” (1 Cor 12:31)? How will accom-

panying people where they are im-

prove our mutual hearing of the truth? 

These days, we must ask in all serious-

ness what Pilate asked in jest: Quid est 

veritas, “What is truth” (John 18:38)? 

And whose truth? And what if I’m not 

walking toward the same truth as you, 

but rather enjoying the glory of my 

ignorance and self-imagined truth?  

Before proceeding, let us return to 

the matter of conscience, for as Msgr. 

Charles Pope notes “There is much said 

today about conscience. Some of this origi-

nates in the recent debates about marriage, 

divorce and Holy Communion.”1 

CONTINUED ON PAGE 6 
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M 
onsignor Charles Pope is 

the pastor  of Holy Com-

forter-St. Cyprian parish 

community within the Archdiocese of 

Washington, D.C. He is a regular con-

tributor to Our Sunday Visitor and 

National Catholic Register and posts 

daily on his blog, Community in Mis-

sion. In an article written for the recent 

issue of National Catholic Register, he 

outlines “What Conscience Is and Is 

Not”:  

“There are some who believe that the 

Church should respect the consciences of 

people, even if that means that they live in 

opposition to or distant from her teach-

ings. Exactly what ‘respect’ means in this 

context is debatable, but too often it means 

affirming people in their erroneous conclu-

sions. 

The Church exists to teach the truth 

and to dispel error. Our work is not to 

affirm modern or popular notions. It is not 

to reflect the views of the age. Our work is 

to proclaim the teachings of our head and 

founder, Jesus Christ. Jesus himself said, 

‘Those whom I love I rebuke and discipline. 

So be earnest and repent” (Revelation 

3:19). We all need constant teaching and 

ongoing correction so that we can be 

transformed by the renewing of our minds 

(see Romans 12:2). The way that the 

Church respects those with consciences 

that lead them astray is by teaching them 

with love and patience 

A more serious concern than the 

meaning of ‘respect’ is the rather vague 

understanding and use of the word 

‘conscience.’ While words that have a 

strict theological meaning are often used in 

a broader and less precise way in common 

parlance, we in the Church need to be 

clearer than we currently are when we 

speak of conscience.”  

He points out that far too many 

people view conscience as nothing 

more than a sense or feeling of what is 

right or wrong and that whatever they 

might think or feel is a product di-

rected by their conscience. Thus, some-

one may act as if the conscience is an 

authority that can contradict and over-

rule even Divine Law.  

The Catechism of the Catholic 

Church (CCC) describes conscience as 

“a judgment of reason whereby the human 

person recognizes the moral quality of a 

concrete act that he is going to perform, is 

in the process of performing, or has already 

completed. In all he says and does, man is 

obliged to follow faithfully what he knows 

to be just and right. It is by the judgment 

of his conscience that man perceives and 

recognizes the prescriptions of the divine 

law” (CCC § 1778).  

M 
sgr. Pope further adds: 

“As an act of judgment, 

conscience differs from mor-

al knowledge or intellectual virtues that 

are enduring, not transitory, as is an act. 

Conscience is more than a sense of 

general moral principles. There is, to be 

sure, a basic moral sense that human be-

ings have about right and wrong. St. 

Thomas (Aquinas) calls this sort of moral 

understanding ‘synderesis.’ It is the natu-

ral perception of general and self-evident 

principles, fundamental truths of morality, 

and axioms of natural law. But synderesis, 

along with moral study and reflection, 

occurs prior to and in preparation for an 

act of conscience; they are not conscience 

itself. Conscience makes use of such 

knowledge, draws conclusions, and applies 

it by way of judgment to a particular situ-

ation.” 

A 
n important point must be 

made here: Conscience is 

not its own law. It resides in 

the reason and thus is a subjective 

guide; law, by contrast, is objective. 

Conscience must refer to and rely up-

on the law in order to make a proper 

act of judgment, a decision that directs 

the will to a particular action in a par-

ticular set of circumstances. 

“So conscience is in the practical rea-

son, and its decisions concern particular 

actions. 

Conscience is true or false insofar as it 

agrees with or falls short of natural law 

and human law that is just and in con-

formity with Divine Law. A false con-

science judges what is unlawful to be law-

ful or what is lawful to be unlawful. 

Conscience can err in two ways: in 

regard to the will or the intellect. 

In terms of the will, conscience should 

proceed from an intention that desires the 

good of self and others in conformity with 

rights and duties. However, an act of con-

science that is rooted inordinately in pleas-

ing oneself or that stubbornly prefers evil 

to good is erroneous.  

In terms of the intellect, conscience 

may err by failing to reflect on Divine and 

natural law or by remaining vincibly igno-

rant of moral norms.” 

Vincible ignorance is, in Catholic 

ethics, ignorance that a person could 

remove by applying reasonable dili-

gence in a given set of circumstances. 

Contrast this with invincible ignorance 

CONTINUED ON PAGE 7 
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which is where a person is either en-

tirely incapable of removing, or could 

only do so by supererogatory efforts. 

An example of vincible ignorance 

would be a person who is unsure 

about certain Catholic teachings, but 

refrains from seeking an explanation 

of those teachings.  

W 
hile we are obligated to 

follow the judgment of 

our conscience, our con-

science must never be considered the 

final infallible authority. As Msgr. 

Pope notes, conscience is more student 

than teacher. “One is obliged to form 

one’s conscience through both study and 

experience. 

Conscience is not independent of Di-

vine Law nor of just law and legitimate 

authority. It is not private inspiration or 

interpretation. It is not a law unto itself. 

Conscience does not establish law. The role 

of conscience is to apply what is taught by 

God, through natural law, Revelation and 

the Church, to particular situations. The 

aim of conscience cannot be to resist such 

law, but, rather, to receive and apply it.” 

Conscience is not to be equated with 

sentiment or emotion and surely not mere-

ly with one’s desires. Instead, it must seek 

evidence in what is revealed by objective 

sources such as Divine Law, natural law 

and the certain doctrinal teachings of the 

Church. 

Acts of conscience must also be cer-

tain. They should not be sentiments, 

hunches or guesses as to what should be 

done. They are to be well thought out and 

rooted in revealed and natural truth. On 

this their certainty rests, not on what one 

wants or finds expedient.” 

Let us pause for a moment and 

look at a couple of examples. When 

Adam and Eve disobeyed God and ate 

the forbidden fruit, they experienced 

guilt for what they had done. They 

realized they were naked and covered 

their nakedness. How did they know 

they were naked? Their consciences 

told them so. Cain killed his brother 

Abel out of anger and instinctively 

knew what he had done was wrong 

because his conscience told him it was 

wrong.  

Your conscience is malleable, ca-

pable of being deformed and distorted 

by sin. At first, we may feel guilty for 

our sins, but the more we sin, the less 

guilty we feel. Over time, we can even 

convince ourselves and come to be-

lieve that what we are doing is not 

really a sin. Eventually, the truth no 

longer affects us as it should. 

Think of the conscience as a trian-

gle residing within your soul. It has 

three sharp corners and whenever you 

consider doing something wrong, 

those corners prick your soul. But over 

time, habitual sin causes those sharp 

corners to wear and become smooth 

until you no longer feel them. In a 

sense, sin deadens the conscience, 

much like an anesthetic numbs the 

nerves.  

W 
hether our conscience is 

true or false, no one can 

be forced to act contrary 

to his conscience nor prevented from 

acting according to judgment of his 

conscience, especially in religious 

matters (CCC §1782). And while it is 

true — and it is what the Church 

teaches — that we have the right and 

the freedom to act in accordance with 

our conscience even if it be erroneous, 

this does not make the conclusions of 

an erroneous conscience true or wor-

thy of respect.  

“So the Church’s response to an erro-

neous conscience should not be to affirm it 

or to pronounce it worthy of respect. While 

we want to respect that some people are 

sincerely wrong and wish to treat them 

with dignity, we must continue to insist 

that those who have erroneous consciences 

are wrong. We must teach both them and 

others what is true and why.” 

R 
especting the consciences of 

those who live in open oppo-

sition to the Divine Truth 

revealed to us by God cannot include 

affirming them as if they were not in 

error. “Either a person’s judgment is in 

conformity with God’s revealed truth, and 

is thus correct, or it is not in conformity, 

and is thus in error. 

True respect for the conscience of all 

human beings is shown by affirming the 

right judgments of their consciences and 

seeking to correct erroneous judgments.”   

Seeking to correct erroneous judg-

ments ought not and must not be con-

strued the same as judging another. 

Singing “Kumbaya” and “All Are Wel-

come” will do nothing to set sinners 

(and we are all sinners) on the right 

road to salvation. Accompanying us 

on perdition’s path will in no way lead 

us to the gates of heaven. For on that 

day when we stand in Judgment be-

fore the Eternal Judge, with all our sins 

laid bare before Him, we won’t be able 

to avoid being judged. And it will do 

us no good to chastise God for being 

judgmental, now will it? 

    

1. Msgr Charles Pope, “What Conscience Is and Is 
Not”, National Catholic Register, March 4-17, 
2018, p. 11. 
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