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Colloquī is a Deacon’s Corner 

weekly journal. Its mission and 

purpose: to encourage serious 

discussion, to promote reasoned 

debate, and to provide serious 

content for those who hope to 

find their own pathway to God.  

Each week Colloquī will contain 

articles on theology, philoso-

phy, faith, religion, Catholicism, 

and much more.  

Be forewarned! Articles may 

and often will contain fuel for 

controversy, but always with 

the express intent to seek the 

Truth, the whole truth, and 

nothing but the truth, so help us 

God. 

Then Silent No Longer 
Be not afraid for you are not alone 

P 
erhaps it was President 

Ronald Reagan who best ex-

pressed the necessary relation-

ship between politics and 

religion.  

Politics and morali-

ty are inseparable. 

And as morality’s 

foundation is reli-

gion, religion and 

politics are neces-

sarily related. We 

need religion as a 

guide. We need it 

because we are im-

perfect, and our 

government needs 

the church, because 

only those humble 

enough to admit 

they’re sinners can bring to democra-

cy the tolerance it requires in order to 

survive.  

Mahatma Gandhi noted even more 

succinctly that “Those who believe reli-

gion and politics aren’t connected don’t 

understand either.” 

Both men expressed what all should 

know, though, few are there who would  

bother much to notice and approve. For 

the most, it fails the test of relevance; it 

gnaws the bone of religious interference 

in affairs of state, a moral sanctimony 

that denies unfettered 

promiscuity.  

At the core of any and 

all disagreements con-

cerning religion and 

politics is that, as 

Gandhi claimed, we 

do not “understand 

either,” and, for the 

better part, we are 

quite passionate in 

our uninformed opin-

ions of either and both.  

T 
he English philosopher, Ber-

trand Russell, once observed 

“The opinions that are held with 

passion are always those for which no   
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good ground exists; indeed the pas-

sion is the measure of the holders lack 

of rational conviction. Opinions in pol-

itics and religion are almost always 

held passionately.” And, to paraphrase 

a rather crude observation, everyone 

has opinions which smell most foul. 

W 
hat Reagan observed, 

that “Politics and morali-

ty are inseparable,” is 

true enough, though, no doubt, the 

muddled course of public opinion was 

impelled not in the least to any greater 

understanding. The question behind 

Reagan’s observation demands an an-

swer, an objective knowing of the 

source and substance, the essential 

definition of morality. Without this 

knowing, without acknowledging the 

source of morality, the remainder of 

what Reagan says makes little sense.     

And yet, before one can begin to 

define morality, one must first come to 

know what is man, and then to under-

stand its integral relationship to the 

human person. An excellent place to 

begin is with Gaudium et Spes, the Pas-

toral Constitution of the Church in the 

Modern World. 

The truth is that the imbalances 

under which the modern world 

labors are linked with that more 

basic imbalance which is rooted in 

the heart of man. For in man him-

self many elements wrestle with 

one another. Thus, on the one hand, 

as a creature he experiences his 

limitations in a multitude of ways; 

on the other he feels himself to be 

boundless in his desires and sum-

moned to a higher life. Pulled by 

manifold attractions he is constantly 

forced to choose among them and 

renounce some. Indeed, as a weak 

and sinful being, he often does 

what he would not, and fails to do 

what he would. Hence he suffers 

from internal divisions, and from 

these flow so many and such great 

discords in society. No doubt many 

whose lives are infected with a 

practical materialism are blinded 

against any sharp insight into this 

kind of dramatic situation; or else, 

weighed down by unhappiness 

they are prevented from giving the 

matter any thought. Thinking they 

have found serenity in an interpre-

tation of reality everywhere pro-

posed these days, many look for-

ward to a genuine and total emanci-

pation of humanity wrought solely 

by human effort; they are convinced 

that the future rule of man over the 

earth will satisfy every desire of his 

heart. Nor are there lacking men 

who despair of any meaning to life 

and praise the boldness of those 

who think that human existence is 

devoid of any inherent significance 

and strive to confer a total meaning 

on it by their own ingenuity alone.   

Nevertheless, in the face of the 

modern development of the world, 

the number constantly swells of the 

people who raise the most basic 

questions or recognize them with a 

new sharpness: what is man? What 

is this sense of sorrow, of evil, of 

death, which continues to exist de-

spite so much progress? What pur-

pose have these victories purchased 

at so high a cost? What can man 

offer to society, what can he expect 

from it? What follows this earthly 

life?1 

T 
he fundamental premise to 

which one must first admit is 

to the nature and dignity of 

the human person. Most are of the 

opinion, whether believer or unbeliev-

er, that “all things on earth should be 

related to man as their center and 

crown.” One must then surely ask,  

But what is man? About himself he 

has expressed, and continues to 

express, many divergent and even 

contradictory opinions. In these he 

often exalts himself as the absolute 

measure of all things or debases 

himself to the point of despair.2     

T 
hat is the root of it, of course. 

Man, by his own observation, 

readily succumbs to delusions 

of grandeur or to the depths of loath-

someness, making the creature, rela-

tive to his own design, either of high 

or low estate. The more man comes to 

understand and to exercise command 

over his world, the greater is his mani-

fest self-exaltation. Man has yet to 

learn and to accept the law of unin-

tended consequences. New is not al-

ways better, better is not always good, 

improved is not always moral. What 

man defines, man can and will rede-

fine. It is ungodly hubris to believe the 

imperfect can realize the perfect 

through imperfection 

Today, the human race is involved 

in a new stage of history. Profound 

and rapid changes are spreading by 

degrees around the whole world. 

Triggered by the intelligence and 

creative energies of man, these 

changes recoil upon him, upon his 

decisions and desires, both individ-

ual and collective, and upon his 

manner of thinking and acting with 

respect to things and to people. 

Hence, we can already speak of a 

true cultural and social transfor-

mation, one which has repercus-

sions on man's religious life as well.  

As happens in any crisis of growth, 

this transformation has brought 

serious difficulties in its wake. Thus 

while man extends his power in 

every direction, he does not always 

succeed in subjecting it to his own 

welfare. Striving to probe more 

profoundly into the deeper recesses 

of his own mind, he frequently ap-

pears more unsure of himself.  
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Gradually and more precisely he 

lays bare the laws of society, only to 

be paralyzed by uncertainty about 

the direction to give it. 

Never has the human race enjoyed 

such an abundance of wealth, re-

sources and economic power, and   
yet a huge proportion of the 

world’s citizens are still tormented 

by hunger and poverty, while 

countless numbers suffer from total 

illiteracy. Never before has man 

had so keen an understanding of 

freedom, yet at the same time new 

forms of social and psychological 

slavery make their appearance. Alt-

hough the world of today has a 

very vivid awareness of its unity 

and of how one man depends on 

another in needful solidarity, it is 

most grievously torn into opposing 

camps by conflicting forces. For 

political, social, economic, racial 

and ideological disputes still contin-

ue bitterly, and with them the peril 

of a war which would reduce eve-

rything to ashes. True, there is a 

growing exchange of ideas, but the 

very words by which key concepts 

are expressed take on quite differ-

ent meanings in diverse ideological 

systems. Finally, man painstakingly 

searches for a better world, without 

a corresponding spiritual advance-

ment.3  

Today's spiritual agitation and the 

changing conditions of life are part 

of a broader and deeper revolution. 

As a result of the latter, intellectual 

formation is ever increasingly based 

on the mathematical and natural 

sciences and on those dealing with 

man himself, while in the practical 

order the technology which stems 

from these sciences takes on mount-

ing importance. 

This scientific spirit has a new kind 

of impact on the cultural sphere 

and on modes of thought. Technol-

ogy is now transforming the face of 

the earth, and is already trying to 

master outer space. To a certain 

extent, the human intellect is also 

broadening its dominion over time: 

over the past by means of historical 

knowledge; over the future, by the 

art of projecting and by planning. 

Advances in biology, psychology, 

and the social sciences not only 

bring men hope of improved self-

knowledge; in conjunction with 

technical methods, they are helping 

men exert direct influence on the 

life of social groups.  

At the same time, the human race is 

giving steadily-increasing thought 

to forecasting and regulating its 

own population growth. History 

itself speeds along on so rapid a 

course that an individual person 

can scarcely keep abreast of it.4  

W 
hat ought to be coming 

evermore evident is this: 

the hellish mess in which 

we now wallow is the direct result of 

man’s misguided manhandling of 

what God created for man and in-

stilled in man.  Man’s incessant drive 

for self-perfection leaves little time for 

transcendence, even less to follow 

one’s conscience and the morality in-

stilled in every human soul. Morality 

is now but what one makes of it, what 

is to each for their benefit, their good, 

their truth. Morality is thus reduced to 

the whim and fancy of the moment, 

ever changing with the wind. What 

man defines, man can and will soon 

redefine … or  simply choose to ignore 

if inconvenient or disagreeable. God 

has no mention, no thought, no vote 

nor countenance in the matter. As fur-

ther noted in Gaudium et Spes: 

Unlike former days, the denial of 

God or of religion, or the abandon-

ment of them, are no longer unusu-

al and individual occurrences. For 

today it is not rare for such things 

to be presented as requirements of 

scientific progress or of a certain 

new humanism. In numerous plac-

es these views are voiced not only 

in the teachings of philosophers, 

but on every side they influence 

literature, the arts, the interpreta-

tion of the humanities and of histo-

ry and civil laws themselves. As a 

consequence, many people are 

shaken.5 

This development coming so rapid-

ly and often in a disorderly fashion, 

combined with keener awareness 

itself of the inequalities in the world 

beget or intensify contradictions 

and imbalances. 

Within the individual person there 

develops rather frequently an im-

balance between an intellect which 

is modern in practical matters and a 

theoretical system of thought which 

can neither master the sum total of 

its ideas, nor arrange them ade-

quately into a synthesis. Likewise 

an imbalance arises between a con-

cern for practicality and efficiency, 

and the demands of moral con-

science; also very often between the 

conditions of collective existence 

and the requisites of personal 

thought, and even of contempla-

tion. At length there develops an 

imbalance between specialized hu-

man activity and a comprehensive 

view of reality. 

As for the family, discord results 

from population, economic and 

social pressures, or from difficulties 

which arise between succeeding 

generations, or from new social 

relationships between men and 

women. 

Differences crop up too between 

races and between various kinds of 

social orders; between wealthy na-

tions and those which are less influ-

ential or are needy; finally, between 

international institutions born of 

the popular desire for peace, and 

the ambition to propagate one's 

own ideology, as well as collective 

greed existing in nations or other 

groups.           

CONTINUED ON PAGE 4  



4 

 

CONTINUED FROM PAGE 3 

What results is mutual distrust, 

enmities, conflicts and hardships. 

Of such is man at once the cause 

and the victim.6 

Meanwhile the conviction grows 

not only that humanity can and 

should increasingly consolidate its 

control over creation, but even 

more, that it devolves on humanity 

to establish a political, social and 

economic order which will grow-

ingly serve man and help individu-

als as well as groups to affirm and 

develop the dignity proper to them. 

As a result many persons are quite 

aggressively demanding those ben-

efits of which with vivid awareness 

they judge themselves to be de-

prived either through injustice or 

unequal distribution. 

People hounded by hunger call 

upon those better off. Where they 

have not yet won it, women claim 

for themselves an equity with men 

before the law and in fact. Laborers 

and farmers seek not only to pro-

vide for the necessities of life, but to 

develop the gifts of their personali-

ty by their labors and indeed to take 

part in regulating economic, social, 

political and cultural life. Now, for 

the first time in human history all 

people are convinced that the bene-

fits of culture ought to be and actu-

ally can be extended to everyone.  

Still, beneath all these demands lies 

a deeper and more widespread 

longing: persons and societies thirst 

for a full and free life worthy of 

man; one in which they can subject 

to their own welfare all that the 

modern world can offer them so 

abundantly. In addition, nations try 

harder every day to bring about a 

kind of universal community. 

Since all these things are so, the 

modern world shows itself at once 

powerful and weak, capable of the 

noblest deeds or the foulest; before 

it lies the path to freedom or to slav-

ery, to progress or retreat, to broth-

erhood or hatred. Moreover, man is 

becoming aware that it is his re-

sponsibility to guide aright the forc-

es which he has unleashed and 

which can enslave him or minister 

to him. That is why he is putting 

questions to himself.7  

Anyone, who has had occasion to 

open the Bible, will recall how God 

created the heavens and the earth and 

all living things upon the earth and 

under the sea and saw that it was 

good.  

Then God said, “Let us make man 

in our image, after our likeness; and 

let them have dominion over the 

fish of the sea, and over the birds of 

the air, and over the cattle, and over 

the earth, and over every creeping 

thing that creeps upon the earth. So 

God created man in his own image, 

in the image of God he created him; 

male and female he created them. 

And God blessed them, and God 

said to them, “Be fruitful and multi-

ply, and fill the earth and subdue it; 

and have dominion over the fish of 

the sea and over the birds of the air 

and over every living thing that 

moves upon the earth” (Genesis 

1:26-28). 

W 
hat draws us to this pas-

sage, beyond the under-

stood and frequently cit-

ed fact that man was created in God’s 

image and likeness, is that he created 

them male and female, that is, God 

saw that it was “not good that the man 

should be alone” (Genesis 2:18). God 

intended, from the beginning, man not 

to be a solitary but a social creature. 

Man, “by his innermost nature, is a 

social being, and unless he relates him-

self to others he can neither live nor 

develop his potential.”8 

Although he was made by God in a 

state of holiness, from the very on-

set of his history man abused his 

liberty, at the urging of the Evil 

One. Man set himself against God 

and sought to attain his goal apart 

from God. Although they knew 

God, they did not glorify Him as 

God, but their senseless minds were 

darkened and they served the crea-

ture rather than the Creator (cf. 

Romans 1:18-23). What divine reve-

lation makes known to us agrees 

with experience. Examining his 

heart, man finds that he has inclina-

tions toward evil too, and is en-

gulfed by manifold ills which can-

not come from his good Creator. 

Often refusing to acknowledge God 

as his beginning, man has disrupted 

also his proper relationship to his 

own ultimate goal as well as his 

whole relationship toward himself 

and others and all created things.  

Therefore man is split within him-

self. As a result, all of human life, 

whether individual or collective, 

shows itself to be a dramatic strug-

gle between good and evil, between 

light and darkness. Indeed, man 

finds that by himself he is incapable 

of battling the assaults of evil suc-

cessfully, so that everyone feels as 

though he is bound by chains.9  

Clearly, this abject unhappiness is 

not what was intended for man. God 

created man with the natural desire for 

happiness; “God has placed it in the 

human heart in order to draw man to 

the One who alone can fulfill it” (CCC 

§1718): 

We all want to live happily; in the 

whole human race there is no one 

who does not assent to this proposi-

tion, even before it is fully articulat-

ed.10 

How is it, then, that I seek you, 

Lord? Since in seeking you, my 

God, I seek a happy life, let me seek 

you so that my soul may live, for 

my body draws life from my soul 

and my soul draws life from you.11     
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God alone satisfies.12 

T 
oo often we hear someone 

claim their right to choose, 

that it is their human right to 

decide for themselves what is true, 

what is their reality. Many will argue 

their rights are determined by reason  

alone and justified by their conscience 

and the exercise of their free will. This 

is but a partial truth.  

In the depths of his conscience, man 

detects a law which he does not 

impose upon himself, but which 

holds him to obedience. Always 

summoning him to love good and 

avoid evil, the voice of conscience 

when necessary speaks to his heart: 

do this, shun that. For man has in 

his heart a law written by God; to 

obey it is the very dignity of man; 

according to it he will be judged. 

Conscience is the most secret core 

and sanctuary of a man. There he is 

alone with God, whose voice echoes 

in his depths. In a wonderful man-

ner conscience reveals that law 

which is fulfilled by love of God 

and neighbor. In fidelity to con-

science, Christians are joined with 

the rest of men in the search for 

truth, and for the genuine solution 

to the numerous problems which 

arise in the life of individuals from 

social relationships. Hence the more 

right conscience holds sway, the 

more persons and groups turn aside 

from blind choice and strive to be 

guided by the objective norms of 

morality. Conscience frequently 

errs from invincible ignorance with-

out losing its dignity. The same 

cannot be said for a man who cares 

but little for truth and goodness, or 

for a conscience which by degrees 

grows practically sightless as a re-

sult of habitual sin.13 

The Catechism of the Catholic 

Church (CCC) tells us moral con-

science is present at the heart of the 

person, enjoining him at the appropri-

ate moment to do good and to avoid 

evil. Our moral conscience also pro-

vides us with the ability to make par-

ticular judgments, approving those 

that are good and denouncing those 

that are evil. 

It bears witness to the authority of 

truth in reference to the supreme 

Good to which the human person is 

drawn, and it welcomes the com-

mandments. When he listens to his 

conscience, the prudent man can 

hear God speaking (CCC §1777). 

Conscience is a judgment of reason 

whereby the human person recog-

nizes the moral quality of a concrete 

act that he is going to perform, is in 

the process of performing, or has 

already completed. In all he says 

and does, man is obliged to follow 

faithfully what he knows to be just 

and right. It is by the judgment of 

his conscience that man perceives 

and recognizes the prescriptions of 

divine law (CCC §1778). 

Blessed, soon to be Saint, John 

Henry Cardinal Newman, wrote in a 

“Letter to the Duke of Norfolk” 

Conscience is a law of the mind; yet 

[Christians] would not grant that it 

is nothing more; I mean that it was 

not a dictate, nor conveyed the no-

tion of responsibility, of duty, of a 

threat and a promise. … 

[Conscience] is a messenger of him, 

who, both in nature and in grace, 

speaks to us behind a veil, and 

teaches and rules us by his repre-

sentatives. Conscience is the aborig-

inal Vicar of Christ.14 

T 
he Catechism emphasizes that 

“The dignity of the human 

person implies and requires 

uprightness of moral conscience.”  

Conscience includes the perception 

of the principles of morality 

(synderesis); their application in the 

given circumstances by practical 

discernment of reasons and goods; 

and finally judgment about concrete 

acts yet to be performed or already 

performed. The truth about the 

moral good, stated in the law of 

reason, is recognized practically 

and concretely by the prudent judg-

ment of conscience. We call that 

man prudent who chooses in con-

formity with this judgment (CCC 

§1780). 

Faced with a moral choice, con-

science can make either a right 

judgment in accordance with rea-

son and the divine law or, on the 

contrary, an erroneous judgment 

that depart from them (CCC §1786). 

Man is sometimes confronted by 

situations that make moral judg-

ments less assured and decision 

difficult. But he must always seri-

ously seek what is right and good 

and discern the will of God ex-

pressed in divine law (CCC §1787). 

H 
ere is where too many now 

go astray. Few are willing 

to submit to the will of God 

and the moral code immutably written 

upon the human heart; too many re-

fuse to follow his commandments per-

manently etched on stone. For many, 

such moral law needs be written upon 

an Etch-A-Sketch, easily erased by the 

merest shake of a dissenting hand. 

Others, less inclined to absent God as 

source and substance of morality, am-

biguate by submitting to the Divine 

Will with some exception, thus, equivo-

cating on the absolute necessity for 

strict obedience to the divine will of 

God.  

It is in the distancing from the will 

of God and increasing dependence on 

the will of man which has brought us  
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to this drear existence and this divisive 

divorce from the voice of reason and 

the will of Almighty God. What sur-

prises most is the magnitude of our 

unhappiness, and yet, without freely 

submitting completely to the love of 

God, happiness is unattainable.  

I 
t has been called his Cri de Coeur, 

a passionate protest that the Cath-

olic Church has lost its sense of 

the Sacred.  In his most recent book, 

The Day Is Now Far Spent, Robert Car-

dinal Sarah, Prefect of the Congrega-

tion for Divine Worship and the Disci-

pline of the Sacraments, writes:  

The mystery of betrayal oozes from 

the walls of the Church. The acts of 

abuse committed against minors 

reveal this in the most abominable 

way possible. But we must have the 

courage to look our sin in the face: 

this betrayal was prepared and 

caused by many other less visible, 

more subtle ones that, nevertheless, 

were just as profound. For a long 

time, we have been experiencing 

the mystery of Judas. What is now 

appearing in broad daylight has 

deep-seated causes that we must 

have the courage to denounce clear-

ly. At its root, the crisis through 

which the clergy, the Church, and 

the world are going is a spiritual 

crisis, a crisis of faith. We are expe-

riencing the mystery of iniquity, the 

mystery of betrayal, the mystery of 

Judas. 

Despite everything, Judas distanced 

himself. He no longer listened to 

Christ. He no longer accompanied 

him during those long nights of 

silence and prayer. Judas took ref-

uge in worldly affairs. He busied 

himself with the purse, money, and 

commerce. The liar continued to 

follow Christ, but he no longer be-

lieved. He murmured. … During 

the Last Supper, he took Commun-

ion even though his plan was set. 

This was the first sacrilegious Com-

munion in history. And he betrayed 

him. 

The evil of efficient activism has 

infiltrated everywhere. We seek to 

imitate the organization of big busi-

nesses. We forget that prayer alone 

is the blood that can course through 

the heart of the Church. We say we 

have no time to waste. We want to 

use this time for useful social 

works. Someone who no longer 

prays has already betrayed. Al-

ready he is willing to make all sorts 

of compromises with the world. He 

is walking on the path of Judas. 

All sorts of things are challenged, 

and we tolerate it. Catholic doctrine 

is called into question. In the name 

of so-called intellectual positions, 

theologians amuse themselves by 

deconstructing dogmas and empty-

ing morality of its profound mean-

ing. Relativism is the mask of Judas 

disguised as an intellectual.15 

We must ask ourselves whether 

we are walking on the path of Judas, 

the betrayer. Are we willing to com-

promise, or have we already compro-

mised our soul by putting on the rela-

tivistic mask of Judas?  

P 
ope Emeritus Benedict XVI, in 

writing down points for a dis-

cussion of Marcello Pera’s 

book, The Church, Human Rights and 

Estrangement from God, concludes with 

this final point: 

The concept of God includes a basic 

concept of man as the subject of 

rights and, thus, at the same time, 

justifies and limits the idea of hu-

man rights. In your book, you have 

presented strikingly and convinc-

ingly what happens when the con-

cept of human rights is detached 

from the concept of God. The multi-

plication of rights leads finally to 

the destruction of the concept of 

law and ends in a nihilistic “right” 

of man to deny himself—abortion, 

suicide, and the production of a 

human being as a thing become 

rights of man that at the same time 

deny him. Thus, in your book, it 

becomes convincingly clear that 

when separated from the concept of 

God, the concept of human rights 

finally leads not only to the margin-

alization of Christianity but ulti-

mately to its denial. This … is, in 

view of the present intellectual de-

velopment in the West, which in-

creasingly denies its Christian foun-

dation and turns against it, of great 

significance.16 

W 
hether in politics or reli-

gion, there is an ill wind 

blowing and no good 

may come of it. The Modern Age has 

passed, the Post-Modern Age has 

come upon us. “If the Modern Age 

rested upon the idea of objective truths 

with Reason as our guide, the Post-

Modern Age rests upon the rejection of 

the objective and the embracing of the 

personal, the belief that truth is rela-

tive to the individual.”17  

It is perhaps the height of irony to 

read what Archbishop Fulton J. Sheen 

noted concerning the relationship be-

tween religion and the secular order, 

“A religion that doesn’t interfere with 

the secular order will soon discover 

that the secular order will not refrain 

from interfering with it.” The irony lies 

not in that religion has failed to inter-

fere in the affairs of state, or that the 

state has refrained from interfering in 

religious affairs. The irony is that reli-

gion has too often granted silent per-

mission to state interference under the 

guises of tolerance and accommoda-

tion. In doing so, the Church and other 

Christian communities of faith have 
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amused themselves by deconstructing 

dogmas and emptying morality of its 

profound meaning, succumbing to the 

dictatorship of relativism. From the 

plague of abuse scandals, to the empty 

morality, the loss of the sense of the 

Sacred and the relativization of doc-

trine and dogma, is there any wonder 

the Body of Christ is rapidly shrink-

ing?  

A 
t the Spring General Assem-

bly of the USCCB, Bishop 

Robert Barron, the chair of 

the Evangelization and Catechesis 

Committee, told those in attendance 

that half of all millennial Catholics 

have left the Church. To put that in 

perspective, for every incoming con-

vert, more than six people are leaving. 

Bishop Barron conceded that this phe-

nomenon of young people fleeing the 

Church is “a bitter fruit of the dumb-

ing-down of our faith” as has been 

imparted in catechesis and apologetics. 

The USCCB posed a question on 

Twitter asking those who have re-

mained in the Church why they 

stayed. Ample responses pointed to 

Traditional liturgy and doctrine to 

which the response from the bishops 

was silence. As one respondent stated, 

“Young people don’t want feel-good 

self-helpism. They can get that any-

where. They want the truth. The hard 

truth.” Perhaps the most noteworthy:  

“Because holy men still exist even 

amidst the many clowns,” said an-

other that shared a split panel of 

photos, on the left a cardinal pray-

ing reverently before the Blessed 

Sacrament, and on the right a priest 

in a dreadful clown costume—

denoting the “clown Masses” that 

have also typified the Church’s li-

turgical fall over the last few dec-

ades. 

Some of the answers to the 

USCCB’s question that called for Tra-

dition and doctrine were more critical, 

some were less so, but overall they 

received little or no response from the 

USCCB.  

So why are they leaving? They 

found that young people no longer 

believe in the Church’s teaching, that 

faith to them is illogical or unscientific. 

They believe instead in relativism and 

a culture of self-invention. 

N 
o matter what side of the 

fence one may lean or what 

opinions one may passion-

ately hold, few if any can deny the 

chaos and confusion of the Post-

Modern Age. Whether in politics or 

religion, the moral glue is gone. Then 

silent no longer, with Christ beside us, 

unafraid, we raise our voices in prayer: 

God help us, lead us now from all evil. 

Open our minds to your Truth. Amen. 
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Deacon’s Diner 
Food for a restless mind 

F 
or those restless minds that 

hunger and thirst for more. 

Each week  this space will 

offer a menu of interesting 

and provocative titles, written by 

Catholic authors, in addition to 

those referenced in the articles, for 

you to feed your restless mind.  

BOOKS 
Salvation 

Michael Patrick Barber 

Ignatius Press 

2019, 189 pages. 

Faith and Politics 

Joseph Ratzinger (Benedict XVI) 

Ignatius Press 

2018, 269 pages. 

Catholicism & Modernity 

James Hitchcock 

The Seabury Press  

1979, 250 pages. 

PERIODICALS 
First Things  
www.firstthings.com 

Touchstone  
www.touchstonemag.com 

Catholic Answers Magazine 
www.catholic.com 

Chronicles 
www.chroniclesmagazine.org 

The National Catholic Register  
www.ncregister.com 

Our Sunday Visitor 
www.osvnews.com 

ONLINE 
Crisis Magazine  
www.crisismagazine.com 

The Imaginative Conservative  
www.theimaginativeconservative.org 

Catholic Exchange 
www.catholicexchange.com 

Intellectual Takeout  
www.intellectualtakeout.org 

Life News 
www.lifenews.com 

Life Site News  
www.lifesitenews.com 
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Deacon Chuck Lanham is an 
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He is the author of The Voices 

of God: Hearing God in the 

Silence, Echoes of Love: 

Effervescent Memories and is 

currently writing his third book 

Without God: Finding God in a 

Godless World.  

 

 

Books are available 

on Amazon.com or from 

the author’s web site at: 

deaconscorner.org 
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