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An Exercise In Moral Reasoning 
Your truth, my truth, but nothing of the Truth 

T 
here is a common phrase much overused of 

late, not for the frequency it is uttered, for if 

that were its sole offense, the utterer could eas-

ily be forgiven for mere accidental misappro-

priation. It is a measure of how deep we have sunk into 

the muck, steadfastly refusing to acknowledge we have 

already sunk so low we may never crawl out. It is common 

in that such a phrase—and the one I am speaking of is not 

alone in this regard—has lost its meaning, or, to be most 

precise, it has become a rather stodgy habit, dulled from 

such unkind abuse it can no longer hold an edge. It is 

uttered without thought or understanding by those who 

would wear it like a badge of honor or dishonor as the 

situation merits.  

Frequently proclaimed or professed 

by pandering politicians, libertine liber-

als, pontificating prurient preachers and 

lay-about laxing laity, it is their singular 

but specious claim that they are 

“practicing Catholics.” What precisely 

they mean by it—to practice at Catholi-

cism—is a mystery so imponderable as to 

cause the Almighty an eternal head 

scratching.  

Religion is not, after all, a piano upon 

which the more one practices the better 

one may come about becoming a decent pianist. What 

those who “practice” at religion are doing is little more 

than a poor rendition of that childhood game of 

“pretend”, pretending to be something or someone they 

so obviously are not; aimlessly pounding the keys making 

malodorous noises all the while believing they are a Pyro 

Tchaikovsky or a Ludicrous von Beethoven. They are 

thoroughly convinced of their righteousness by their occa-

sional and infrequent habit of showing up to be seen prac-

ticing what they know little or nothing of and caring even 

less for what they imagine they are practicing.  

Their superciliousness has them convicted of practic-

ing Catholicism in whatever manner they choose whenev-

er they find it expedient or convenient; seldom do they 

find it either. That does not impede them in the least from 

looking down their heretical noses at orthodoxy, com-

pletely unconcerned that they themselves are upside-

down, balanced quite precariously on their over-inflated 

sacrilegious heads. What common sense would make of 

this is little more than orthodoxy looking down at a tragic 

case of stuffy-headed nasal congestion.  

W 
hat it comes down to is this: anyone who 

knows nothing about anything will be pa-

raded before the public to offer their expert 

opinion on whatever they are unknown to have even the 

slightest understanding. In doing so they will be hailed as 

the sage of sagebrush, the prophet of profidity, or the guru 

of glue-glitter. They will pontificate, they will preen and 

prance upon the stage without uttering a single cogent 

mention worthy of much of 

anything, but, they will be 

believed by their fawning 

minions who would in truth 

believe whatever their idols 

should care to utter. Such 

dim low-watt bulbs are gen-

erally found shlocking stage 

and sports venues in search 

of an empty socket which to 

screw and shine, albeit dim-

ly. Chosen for their theatrics 

or their inflated prowess on 

stage or field, they are 

breathlessly sought and asked to share their shallowed 

opinions on “heaven, high ideals, dead dogmas, the 

Churches, and all the rest.” It is here that Chesterton 

makes a point well worth the reminder, especially under 

the current scheme of social and cultural devolution. 

If religious matters are to be ruled by athletes, why 

should not athletics be ruled by priests? [Why not have] 

a new series in the Express in which the Archbishop of 

Canterbury shall lay down the new rules for Rugby 

football; in which the most popular preacher at the City 

Temple shall give us tips about racing and the form of 

the favourite; and the Pope shall show Miss Betty 

Nuthall [an outstanding tennis player of the 1930s] how 

to hold a tennis racquet. It seems only fair, and it would 

be quite as useful as the other process.1 
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T 
here is, however, the latter turn of the phrase that 

deserves much more than the briefest mention: 

that all-embracing, universal adjective or noun,—

it has never been quite able to decide on one or the oth-

er—that word: catholic. A Greek, by way of describing a 

thing as ’universal’, would use “katholikos” which is de-

rived from kata, ‘in respect of’ and holos,  ‘the whole’. The 

Symbolum Nicaenum—commonly referred throughout 

Christianity as the Nicene Creed—calls believers to affirm 

their belief in unam, sanctam, cathólicam et apostólicam Ec-

clésiam which translated calls Christians to “one, holy, 

catholic and apostolic Church.” Some Christian sects, em-

barrassingly uncomfortable with cathólicam, prefer the less 

orthodox ‘universal’ so as to avoid any hint or mention of 

the church that “must not be named” which is universally 

known and established as the Catholic Church. The Cate-

chism of the Catholic Church teaches: 

775 “The Church, in Christ, is like a sacrament—a sign 

and instrument, that is, of communion with God 

and of unity among all men” (Lumen Gentium 1). 

The Church’s first purpose is to be the sacrament of 

the inner union of men with God. 

776 As sacrament, the Church is Christ’s instrument. 

787 From the beginning, Jesus associated his disciples 

with his own life, revealed the mystery of the King-

dom to them, and gave them a share in his mission, 

joy, and sufferings. Jesus spoke of a still more inti-

mate communion between him and those who 

would follow him: Abide in me, and I in you. … I 

am the vine, you are the branches” (Jn 15:4-5). And 

he proclaimed a mysterious and real communion 

between his own body and ours: “He who eats my 

flesh and drinks my blood abides in me, and I in 

him” (Jn 6:56). 

830 The word ’catholic means “universal,” in the sense 

of “according to the totality” or “in keeping with 

the whole.” The Church is catholic in a double 

sense: 

 

First, the Church is catholic because Christ is pre-

sent in her. “Where there is Christ Jesus, there is 

the Catholic Church.” In her subsists the fullness of 

Christ’s body united with its head; this implies that 

she receives from him “the fullness of the means of 

salvation” which he has willed: correct and com-

plete confession of faith, full sacramental life, and 

ordained ministry in apostolic succession. The 

Church was, in this fundamental sense, catholic on 

the day of Pentecost and will always be so until the 

day of the Parousia. 

831 Secondly, the Church is catholic because she has 

been sent out by Christ on a mission to the whole 

of the human race: 

All men are called to belong to the new People of 

God. This People, therefore, while remaining one 

and only one, is to be spread throughout the whole 

world and to all ages in order that the design of 

God’s will may be fulfilled: he made human nature 

one in the beginning and has decreed that all his 

children who were scattered should be finally gath-

ered together as one. … The character of universali-

ty which adorns the People of God is a gift from 

the Lord himself whereby the Catholic Church 

ceaselessly and efficaciously seeks for the return of 

all humanity and all its goods, under Christ the 

Head in the unity of his Spirit. (LG 13 §§1-2). 

T 
hus, the Church instituted by Jesus Christ, the 

eternal Son of God, sent by the Father and filled 

with the Holy Spirit has been, is and always will 

be the sacrament by which man comes into an intimate 

union with God. But, and this is a big but, a close com-

munion with God demands that one follow Jesus 

“according to the totality”, “in keeping with the whole”: 

“Abide in me” and if you do, Jesus will abide in you. 

Christ’s presence is in the Catholic—with a capital C—

Church and through the Catholic Church the members of 

the body of Christ receive “the fullness of the means of 

salvation” which he has willed. To be Catholic requires 

complete surrender to the will of Christ and total obedi-

ence to the apostolic teachings of his sacramental Church. 

“Truly, truly, I say to you, unless you eat the flesh of the 

Son of man and drink his blood, you have no life in 

you; he who eats my flesh and drinks my blood has 

eternal life, and I will raise him up at the last day. For 

my flesh is food indeed, and my blood is drink indeed. 

He who eats my flesh and drinks my blood abides in 

me, and I in him. As the living Father sent me, and I 

live because of the Father, so he who eats me will live 

because of me. This is the bread which came down from 

heaven, not such as the fathers ate and died; he who 

eats this bread will live for ever.  

Many of his disciples, when they heard it, said, “This is 

a hard saying; who can listen to it?” But Jesus, knowing 

in himself that his disciples murmured at it, said to 

them, “Do you take offense at this? Then what if you 

were to see the Son of man ascending where he was 

before? It is the spirit that gives life, the flesh is to no 

avail; the words that I have spoken to you are spirit and  
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life. But there are some of you that do not believe. This 

is why I told you that no one can come to me unless it is 

granted him by the Father” (Jn 6:53-65). 

T 
hese were snowflakes who took offense! Who 

knew? The modern “practicing catholic” snow-

flake lacks “the moral courage, as a rule, to avow 

the sincere spiritual bias behind their fads; they become 

insincere even about their sincerity.” It is disconcerting to 

note how little, if anything, has changed to the better these 

past one-hundred years; much has gone far worse, espe-

cially with respect to the rise of modern religious insincer-

ity and the precipitous decline in exercising moral reason-

ing. It was the Lord who said (Isaiah 1:18-20): 

Come now, let us reason together, 

    says the Lord; 

though your sins are like scarlet, 

    they shall be as white as snow; 

though they are red like crimson, 

    they shall become like wool. 

If you are willing and obedient, 

    you shall eat the good of the land; 

but if you refuse and rebel, 

    you shall be devoured by the sword; 

    for the mouth of the Lord has spoken.   

We have left reason behind, along with God and his 

moral commands. Modern catholic sensibilities have trad-

ed adherence to God’s Truth with “your truth” and “my 

truth,” God’s Law with “Man’s Law for Dummies” and 

nothing of the Truth, “so help me, me.” In our arrogance 

we have made ourselves divine; one day we shall wakeup 

and, much as Mildred Howell’s poem, find ourselves 

nothing more than weeds. I cannot help but be reminded 

of Paul, for the Apostle does not worry of offense when it 

comes to man’s broken nature and man’s sinful acts that 

counter the will of the Creator.  

For the wrath of God is revealed from heaven against 

all ungodliness and wickedness of men who by their 

wickedness suppress the truth. For what can be known 

about God is plain to them, because God has shown it 

to them. Ever since the creation of the world his invisi-

ble nature, namely, his eternal power and deity, has 

been clearly perceived in the things that have been 

made. So they are without excuse; for although they 

knew God they did not honor him as God or give 

thanks to him, but they became futile in their thinking 

and their senseless minds were darkened. Claiming to 

be wise, they became fools, and exchanged the glory of 

the immortal God for images resembling mortal man or 

birds or animals or reptiles. 

Therefore God gave them up in the lusts of their hearts 

to impurity, to the dishonoring of their bodies among 

themselves, because they exchanged [the word in 

Greek (ἤλλαξαν) is more literally translated “they 

changed”] the truth about God for a lie and worshiped 

and served the creature rather than the Creator, who is 

blessed forever! Amen. 

For this reason God gave them up to dishonorable pas-

sions. Their women exchanged natural relations for 

unnatural, and the men likewise gave up natural rela-

tions with women and were consumed with passion for 

one another, men committing shameless acts with men 

and receiving in their own persons the due penalty for 

their error.  

And since they did not see fit to acknowledge God, God 

gave them up to a base mind and to improper conduct. 

They were filled with all manner of wickedness, evil, 

covetousness, malice. Full of envy, murder, strife, de-

ceit, malignity, they are gossips, slanderers, haters of 

God, insolent, haughty, boastful, inventors of evil, diso-

bedient to parents, foolish, faithless, heartless, ruthless. 

Though they know God’s decree that those who do 

such things deserve to die, they not only do them but 

approve those who practice them (Romans 1:18-32). 

A 
s noted above, using the more literal “they 

changed” for “they exchanged” leaves one with 

a true sense of creatures willfully making them-

selves creators by refusing to worship the true God and by 

abusing and manipulating their own bodies for disor-

dered ends, “dishonorable passions,” and “unnatural” 

relations. Father Joseph Fitzmyer, S.J., in his commentary 

on Romans (1993), states bluntly: “Paul sees homosexual 

conduct as a symbol of the perversions stemming from 

idolatry. … The human being who fails to acknowledge 

God and turns [from] him, who is the source of life and 

immortality, seeks rather a vicarious expression of it 

through the misuse of the natural procreative faculty.” As 

Joseph Ratzinger (Pope Emeritus Benedict XVI) noted in 

his book In the Beginning (1986): 

  … at the very heart of sin lies human beings’ denial of 

their creatureliness, inasmuch as they refuse to accept 

the standard and limitations that are implicit in it. They 

do not want to be creatures, do not want to be subject to 

a standard, do not want to be dependent. … Thus hu-

man beings themselves want to be God. When they try 

this, everything is thrown topsy-turvy. … Human  
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beings who consider dependence on the highest love as 

slavery and who try to deny the truth about themselves, 

which is their creatureliness, do not free themselves; 

they destroy truth and love. 

T 
he world has gone mad—rather, what I should 

mean to say is the world is become filled with 

men who have gone mad. The madness is overt 

and obvious; even an illegal alien from the planet Uranus 

must see it for what it is, perverse, profane madness. It is 

far too easy to find a madman, far too difficult to find a 

sane man. Across the pond, in not so merry old England, a 

woman pretending to be a man gave birth to a baby with a 

“non-binary” partner, using the sperm of a “trans wom-

an” and assisted by a “transgender” doctor, at the same 

moment that famed author and pre-2016 hip liberal J.K. 

Rowling was taken to task—rather harshly raked over the 

progressive coals of LGBTQ  (I quite insincerely hope I 

have got the alphabet correctly ordered) intolerance of 

tolerance—for uttering the most basic of truths: men are 

men and women are women. This madness has been a 

long time festering, growing so imperceptibly, indiscerni-

ble to the naked truth and its neighbor, common sense.  

Joseph Ratzinger, perhaps more than most, saw the 

glacier-paced movement for what it was and would be if 

not contained. In Christianity and the Crisis of Cultures, 

Ratzinger explains why it is vital that we must not give up 

the fight. “One widespread section of public opinion in 

the educated bourgeoisie may find it exaggerated and in-

opportune—indeed, downright distasteful—that we con-

tinue to remind them that the problem of respect for a life 

that has been conceived and is not yet born is a decisive 

question.” Noting that during the last decade of the twen-

tieth century and the first five years of the twenty-first 

virtually all Western countries legalized abortion, he asks 

whether we ought not today “consider this problem 

settled and avoid brushing the dust off antagonistic ideo-

logical positions that have been made obsolete by the 

course of events? Why not accept that we have lost this 

battle and choose instead to dedicate our energies to initia-

tives that can hope to find support in a broader social con-

sensus?” He then goes on to say what is the prevailing 

attitude of the modern “practicing catholic” and others of 

differing cults: 

Indeed, if we remain on the superficial level, we could 

be convinced that the legal approval of abortion has not 

really changed much in our private lives and in the life 

of our societies; basically, everything seems to be going 

on as before. Everyone can act in accordance with his 

conscience: a woman who does not want to have an 

abortion is not compelled to do so, and a woman who 

does have an abortion with the approval of a law would 

perhaps have done so in any case (or so we are told). It 

all takes place in the silence of an operating room, 

which at least guarantees that this ”medical interven-

tion” will take place with a certain degree of safety: and 

it is as if the fetus that will never see the light of day 

had in fact never existed. Who notices what is going on? 

Why should we continue to speak publicly of this dra-

ma? Is it not perhaps better to leave it buried in the si-

lence of the consciences of the individuals involved? 

The Book of Genesis contains a passage that addresses 

our problem with impressive eloquence: the blessing 

the Lord God pronounces on Noah and his sons after 

the flood. After the event of sin, God reestablishes here, 

once and for all, the only laws that can guarantee the 

continuation of life for the human race. The disorder 

and degeneration that followed the fall of our first par-

ents have left their mark on the creation that God’s 

hands had made absolutely perfect. Violence and an 

unending chain of reciprocal killings have spread 

through the world, making impossible the peace of a 

social life ordered in keeping with the principles of jus-

tice. God lays aside the bow of his wrath and embraces 

the world anew in his mercy, indicating (in view of the 

future redemption) the essential norms for the world’s 

survival: “For your lifeblood I will surely require a 

reckoning; of every beast I will require it and of man; of 

every man’s brother I will require the life of man. Who-

ever sheds the blood of man, by man shall his blood be 

shed; for God made man in his own image” (Gen 9:5-6). 

With these words, God claims the life of man as his 

own specific possession: it remains under his direct and 

immediate protection. It is something “sacred”. When 

man’s blood is shed, it cries out to him (Gen 4:10), be-

cause man is made in his image and likeness. The au-

thority of society and the authorities in society are insti-

tuted by him precisely in order to guarantee the respect 

of this fundamental right, which is endangered by the 

wicked heart of man. 

It follows that the recognition of the sacred character of 

human life and of its inviolability—a principle ad-

mitting no exceptions—is not some trivial little problem 

or a question that may be considered relative, in view of 

the pluralism of opinions we find in modern society. 

The text of Genesis guides our reflections in a double 

sense, which corresponds well to the double dimension 

of the questions we asked at the beginning of this essay: 
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First, there are no “small murders”. The respect of eve-

ry human life is an essential condition if a societal life 

worthy of the name is to be possible. 

Secondly, when man’s conscience loses respect for life 

as something sacred, he inevitably ends by losing his 

own identity.2 

W 
e have lost our individual identity, sub-

sumed under catholic gray technicolored 

overcoats. Individuality is no longer rele-

vant; humanity is relative. What defines us as human are 

societal and cultural classifications: race and gender (both 

self-defined) top the charts along with nationality, ethnici-

ty, political persuasion, ideology, skin, hair and eye color, 

height, weight, you name it. It is not the individual that 

matters but the group, the club, the gang, the culture, the 

social class, the developmentally challenged, the educated 

elite, the political ideologues, the religious, the one per-

cent, the disenfranchised, the marginalized, the poor, the 

have-nots and the better halves. The individual person, 

unique in the eyes of God, is now typed, boxed, set, classi-

fied, categorized, sorted, included and then excluded. It 

appears John Donne was a prophet not of his own time 

when he wrote “No man is an island, entire of itself” for 

perhaps no truer words define modern man. We have 

been made cogs in the machine, no longer Mr. John Smith 

or Mrs. Jane Doe, not Harry who met Sally and fell in 

love, neither you nor I but them or those, it or that. We no 

longer know who or what we are for in our self-

divinization we no longer know who to turn for the an-

swers to the questions that we no longer know to ask. 

Humankind was made out of Love, to love and to be 

loved; we were made to be theists, believing and knowing 

of our creaturehood and our total dependence on the be-

nevolence and mercy of our Creator God. In this modern 

technological and scientific age the questions seldom 

asked and thus rarely answered follow a certain line of 

thought: “How do we come to understand the fundamen-

tal act of Christian existence, the act of faith?” “Is faith 

truly an attitude worthy of a modern adult?” Joseph 

Ratzinger submits there are two faiths which we are called 

to believe: faith in science and faith in God.   

No one is truly capable of possessing a personal 

knowledge and mastery of all those realities on which 

our daily life in a technological civilization is based. We 

are obliged to accept an enormous number of things, in 

most cases putting our trust in “science”—and all the 

more so, because the experience we have in common 

seems a sufficient confirmation of this trust. … such a 

faith is a lesser value than “knowledge” but at the same 

time a foundational value of human existence. Without 

this basis, no society could survive. 3  

T 
hen there is religious faith, faith outside the 

sphere of human knowledge, “faith in revela-

tion,” faith that requires us “to pass beyond the 

boundaries of that knowledge which is typical of human 

life.” This challenges us to set aside our educated, techno-

cratic dependence on scientific knowledge, thus forcing us 

to face the unknown and unknowable with neither proof 

nor theorem. That worries us; “intellectual honesty and 

humility in the face of the unknown seem to recommend 

agnosticism rather than an explicit atheism, since the 

latter, too, claims to know too much about these things 

and clearly has a dogmatic element of its own.”4   

It is this agnosticism that defines the “practicing Cath-

olic”, a person who believes that nothing is known or can 

be known of the existence or nature of God, believing only 

in what human “science” can prove, what can be seen or 

touched or made or destroyed by the hand of man. Such a 

“Catholic” doubts without desire; knows without know-

ing or caring to know what cannot be proven through 

faith in science or faith in man. Such a “Catholic” is a 

Catholic in Name Only (CINO), a Checkbox Catholic, 

checking the “Catholic” box under religious affiliation as a 

matter of consistent habit or for political expediency. Such 

a “Catholic”, absent an unquestioning faith in the revealed 

truth of God, “in keeping with the whole” catholic truth as 

taught by Jesus Christ and handed down by the Apostles 

and their successors, is no “Catholic” at all. They stain the 

faith with scandal by their heterodoxy and their apostacy.  

Those who are of a mind, upon hearing this, to say 

“This is a hard saying; who can listen to it?” should reread 

Jesus’ answer to those who would not believe. Amen. 

    

1. G.K. Chesterton, The Symbolism of Syntax, (The Illustrated London News, 
April 2, 1932) from the Collected Works of G.K. Chesterton: Volume XXXVI, 
(San Francisco, CA: Ignatius Press, 2011) p. 62. 

2.  Joseph Ratzinger (Pope Benedict XVI), Christianity and the Crisis of Cultures, 
(San Francisco, CA: Ignatius Press, 2006), pp. 57-60. 

3. Joseph Ratzinger, Christianity and the Crisis of Cultures, pp. 79-81. 

4. Joseph Ratzinger, Christianity and the Crisis of Cultures, pp. 84-85.  
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